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THE 



INTRODUCTION. 



I Should recicoh it a Matter df great ImpoK 
tance, if I knew how to befpeak thejeri-^ 
cus Attentim of the Reader to one of thd 
greateft Articles of the Chriftian Religion^ 
and of the greateft Concern to himfelf. 

And though the Subjedl is particulfr^ and 
feems only to relate to me Pointy yet the 
Things which will here come under Confir 
deration, will extend to Matters of the moft 
general Moment, and contain the moft afFed- 
ing Reafons to awaken and convert the Heart 
both of the Deijiy and the Chriftian 4 

For it is my Intent fo to fearch and lay 
open the true Grounds and Reafons of the 
Chriftian New^Birth^ that the Things faid, 
may equally reach both thefe forts of Readers. 

For the Deifts, and Unbelievers, have a 
great Share of my companionate AiFedionSi 
and I never can think, or write of the infi-^ 
nitc Blcftings of the Chriftian Rcd?uv^<NKstv>^ 



INTRODUCTION. 

without feeling in my Heart, an impatient 
Longing to fee them the happy Partakers of 
them. And as one naturally believes, what 
one ftrongly wiflies; fo I cannot help hoping, 
that both Chriftians and Deifts will here find 
. Truths of fuch a N&tuce, as mull in fome 
Degree touch their Hearts, if not read with 
Prejudice and Averfon. 




OP 




O F T H E 



Nature and Neceflity 



OF 

REQENERATION, 

O R, T H E 

NEW-BIRTH, 

(i .) li ^ A N was created by God after bis 
X V X own Image ^ and in his own Likenefs^ 
a living Mirror of the divine Nature : where 
Father, Son, and Holy Ghoft, each brought 
forth their own Nature in a creaturely Manner. 
(2.) 4s the Sop, who is begotten of the 
Father, is t|ie Briglotnefs of the Father's Glo- 
ry, and the Holy Ghoft procpedeth from the 
Father and the Son, as an amiable^ moving 
Life of both ; fo it w^s in fhis created Image of 
the Holy Trinity. Jn it, the Father's Nature 
generated the Nature of the Son^ and the 
Holy Ghoft proceeded from them both, as an 
amiable, moving Life of both *. !This was 
the Likenefs or Image of God, in which the 

A 3 firft 

^S^sAn Appeal to Dcifts, Anau«, &c% c.V. ^* AtV *• ^^' 



ftrft Man was created, a true Offspring of 
God, in whom the divine Birth fprung up as 
in the Deity, where Father, Son, and Holy 
Ghoft, faw themfelves in a creaturely Manner. 

(3.) In the divine Nature the Father can- 
not poflibly be feperated from the Son, nor 
the Holy Ghoft from both, or^ either of them. 
Bvitfucb Separation could come to pafs in the 
Trinity, become creaturely y or in the created 
living Image of the Trinity. 

(4.) If fuch Separation could not have 
happened, Man cculd not have fallen out of 
Taradije ; for fo long as this Image of the 
Holy Trinity continued unbroken^ iq long it 
jnuft be in Paradife, Heaven, or the King- 
dom of divine Joy. 

(5.) But that this Separation could happen 
in this created Image of the Trinity, 'bvz^ 
that the Birtb of the Son^ and the Arifing or 
Proceeding of the Holy Ghoft, couUi be fe^ 
parated or /g/?, is alfo certain 5 becaufe Man 
is aftually fallen out of Para4ife into this poor^ 
wretched^ pertjkabk World, Osj^ ^ V 

(6.) Whilft Man continued an unbroken 
Jmage of the holy Trinity, he was neceflarily 
m Paradife, in the open Enjoynjent of the 
Kingdom of God. Jle ftood indeed upon 
the Earthy and with the fame outward World 
ftbout him, as we do now j but Paradife wa^ 

Qv^r 



[71 
mer alls the Cover of all ; and therefore he 
neither faw nor felt either his own outward 
Body, or the Things of this outward World, 
in the manner^ as we now fee, and feel them. 
His own dark^ grofs, heavy, flefhly Body, 
which appeared after the Fall, and ^he tudud 
Crojfnefs^ Heavinefiy J^arknefs^ Difford^ Con^ 
trarietyy and Enmity ^ of die Elenoents of this 
mtward World, the Strife of Heat and Cold^ 
of Storms and ^empefis^ were Things fupprejfed 
in Paradife, and as entirely hid from his Eyes, 
as the Darkneis of the Night is hi4 f;:om our 
Eyes by the Light of the Day. * 

(7.) This is plainly taught us ^n the holy 
Scripture, where it is faid of our firft Parents 
in Paradife, before the Fjall, that tbey wen 
ndkedy and were riot ajhamed. And again, af- 
ter the Fall, it is faid, their Eyes were opened^ 
and they Jaw they were naked^ and through 
Shame fought for a Ck>vering^ It is not faid, 
thtyjaw their Nakedneis ii^ Paradife, but that 
though they were naked, that is, had fuch Bo«- 
dies as afterwards appeared to be naked, yet 
they were not afhamed. And the Reaifon of 
their not being afhamed, was becaufe that 
Nakednefs was not then vijibky could not then 
Jhow itfelf, but was concealed and covered from 
them hy^€\t paradijical Glovy, but as foon 
^s hy Sin, they died to the paradifical Life 

A 4 ^"wi 
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♦ . .... 

and Glory, then they faw their Nak^dnefV, 
which ' Sight filled them- with' Shame and 
Confufion. . . . . ^ 

• (8.) From thefe twoPafikges of Scripture 
it is moft plain, firft, that another fort of See- 
ing, ' or another Sight of -Things, was opened 
in Adam after the Fall, than that which he 

had Wiore it: For he then fir li faw his own 

• ♦ • • • - • . 

'IStakediiejs^ and therefore J'J'f)? aifo then faw the 
i)Utward IVorld-^ with juch Eyes as he faw his 
owji Body, that is, in the fame State of A/^<:7- 
kednefe, as he faw himfelf, deftitute of its pa- 
radifical Glory. Secdjtdly^ That before his 
Fall, his Seeing w^^ diving ^ by means of a di- 
vine Light y fhining forth from the Kingdom 
OF GOD, that was then not hid^ but powerful- 
ly off en ed within him. • It w-as-then \vith him, 
as with the heavenly City, of which St. yohh 
<fays, Jt had no need of the Sun y neither of the 
Moon to ffoine in it 5 for the'Glory of God did en-- 
lighfrn ity and the Lamb is the Light thereof 
-Rev. xxi. 23. ^hirdfyy That after the Fall, 
when the Image of the holy Trinity was bro- 
ken in him, this divine Light departed from 
him, and he was left to ihtfirmamenfal Light 
of this World, ^ to the Light of Beajisy to fee 
himfelf, and all other outward Things, in no. 
^//6(?r Light and. Glory, but = fuch as the »S//^, 
'Starsi and ElatientSy caft upoa one anather. 

Thus 
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' Thus he flood with regard to this outward 

World, a poor Prifoner of this earthly Life, 
as much under the Power and Slavery of the 
Elementsi as his Fellow-creatures the Beajls. 

(9.) Paradife being departed from the 
Earth, (which before kept all in harnlony) 
now Difcord and Contrariety broke forth in 
all the Elements, arid Animals upon it. The 
Element ciry Nature in Man, and Beafts/ was 
in the fame Dilorder with the outward Ele- 
ments and Stars/ From this time Storms znd 
^empefis^ Thunders and LigbtningSy Earths 
quakes^ and all forts of Strife and Contrarieties 
thrpugh all temporal Nature s and in Man^ 
and o\htv Animals J arofe xht fame Difquiet % 
for the Elements 7;/ and without man, wero of 
the- fame Nature, and therefore adled upon 
one another;' Hence, Heat, Cold, Pain, 
Sorrow, Feari Difquict, Difeafes, Sicknefs 
and Death, ;came upon Man, fallen out of 
Far'adife into this World. 

(10.) This was the State of the World, 
and of Man in it, after that Paradife was re^ 
tired from it ; when, inftead of the Light and 
Glory of Paradife, which before made it all 
Peace and Unity, and a fweet Habitation of 
Divine Joy, it had now only the Light of the 
Suny which could only keep the Elements in 
fucb Harmony^ and Difcord, as we now fee in 



the World. Thus flood Man in \kiis outward 
World ; let us now look at the inward State 
of his Soul, and fee what Condition he was of, 
in the inward, and fpiritual World. 

(ii,) We have before fhown, that Man 
was created a living Image of the holy Trini- 
ty in Unity, that the Divine Birth arofe in 
him, and that Father, Son, and Holy Glioft, * 
favsr themfelvcs in him, in a creaturely Manner. 

Now by his Tranfgreflion this Image of the 
Holy Trinity was broken ; the Generatioii of 
the Son^ or Wbrd^ and the Proceeding of the 
Holy Ghoft in him, were at an End 5 in the 
Di^ that he fiuried, in that Day he died this 
Death. And therefore what was he as to his 
Soul ? PFhat muft be faid of it ? It was fome- 
thing, that was deprived of that Birth, which 
was the Bright nefs of its Glpry^ and which 
fhould be that to it, which the Son of God 
is to the Father ; it wanted that Spirit, which 
was its amiable Life, and which was to be 
THAT to it, which the Holy Gboji is to the 
Father, and the Son. 

Yet the Soul wasjiill a Life, an unferijhabk 
Lifs that could not be dijfohed, or ceaje to 
be. now feeing every Life, whether fpiritual 
px corporeal, confifts in Fire, or rather is Fire \ 
therefore we may fay of the Soulin this State^^ 
that it is a fpiritual dark F/W-brcath, an Anr^ 

ger-Fire^ 
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ler-Tire^ that muji heat, and torment itfelf 

I with its own inward burning Strife, and yet be 

\ unable to reach, touch, or obtain any Spark of 

Jjight and Love^ to make its Fire-Lifi fweet 

aftd aqaiable, or fuch a Flame of Fire, as jin^ 

^els are faid to be. 

, (i2.) This was the State of the Soul after 
the Fally when the Birtb of the Son of God, 
^d the Proceeding of the Holy Ghoft, were no 
more to be found, or felt in it. It was in the 
Sf(Ue 4nd Condition of the Devils, who in their 
fallen Nature, are from Flames of Love^ be- 
come this fpiritual, dark, raging, akingF/r^- 
kreatb^ that can draw no Xjigbt of Love into it* 
And the Reafon why, even the moft profli* 
gate Perfons do not fully knoWy ^d perceive 
their Souls to be in this miferable State, a dark 
Root of felf-tormenting Fire^ is this, becaufc 
the Soul, though thus fallen, was ftill united to 
the Blood of an human Body, and therefore 
the fweet^ and cbearing Light of the Sun, 
could reach the Soul^ and do fhat for it in fome 
Degree^ and for fome ^ime^ which it does to 
the Darknefsy Sharpnefsy Sournefsy Bitternefs^ 
and Wrath that is in outward Nature, that is, 
it could enlighten y fweeten^ and chear it in a 

certain Degree. 

fiut as this is not its tmn Light, that is^^ 
4ocs not arife in tlie Sojul itfelf, but only 
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reaches it by 7neans of the Body ; fo if the 
Soul hath in this time got no Light of its owriy 
then, when the Death of the Body breaks off 
its Communion with the Light of this World, 
the Soul is left a mere darky raging Fire, in 
the State of Devils. 

And if all the Light of this World was to 
t)e immediately at onceextinguifhed, all human 
Souls thatwtre not in fome real Degree of Re^r 
generation, would immediately find them-, 
felves to be. ng thing but the rage of Fire, and 
the Horror of 2>^r^/z^. 
'■ (13.) Now, though the Light and Com- 
fort of this outward Woddy keeps even the 
worft of Men from any conjtanty Jirorig Sen- 
fibility of /i64? wrathful, fiery, dark, and felf:, 
tormenting Nature, that is the very EJfence of I 
every fallen^ unrpgencrate Soul; yet every 
Manin the World has, more or left, frequent 
^ndjlrong Intimations given him, that^^ it is 
with him, in the inrfioj} Ground of his Soul. 

How many Inventions are fome People jfor- 
ced to have recourfb to, to keep off a certain 
inward Uncafinefs. which they are afraid of, 
and know not whence it comes ? Alas, tis be- 
caufe there is 2k fallen Spirit y a dark aking Fire 
within them, which has nevef had its proper 
Relief and is trying to difcover itfelf, and 

calling 
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calling ottt for Help^ at every Ceffation of 

worldly Joy. 

• Why are fome People, when under heavy 
Difappointments^ or fome great worldly Sbame^ 
at the very Brink of Diftradtion, unable to 
bear themfelves, and defirous of Death of 
tmy kind? 'Tis becaufe worldly Light and 
Comforts^ no longer adling fweetly upon the 
Bloodj the Soul is left to its own darky fiery 
raging Nature, and would deftroy the Body 
at ar^ rate, rather than continue under fuch 
a Senfibility of its own wrathful^ felf-iormen-- 
ting Fire. 

Who has not at one time or other felt a 
Sournefs, Wrath, Selfiihnefs, Envy, and Pride, 
which he could not tell what to do with, or 
how to bear, riling up in him without his Con- 
fent, calling a Blacknefs over all his Thoughts, 
and then 2,%fuddenly going off again, either by 
the Chearfulnefs of the Sun^ or Air^ or fome 
agreable Accident, and again, at timeSy as fud- 
dcnly returning upon him ? Sufficient Indica- 
tions are thefe to every Man, that there is l 
dark Gueft within him, concealed under the 
Cover of Flefli and Blood, often lulled qfleep 
by worldly Light and AmufementSy yet fuch as 
will, in fpite of every thing, (how itfelf^ 
Which if it has not its proper Relief in tibis 
Life, muft be his Torment in Eternity. And 

11 
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it was for the fake of this bidden Hell withifl 

us, that our Blefled Lord laid when on Earthi 

and fays now to every Soul, Come unto tfiey alt 

ye that labour and are heavy laden ^ and I wH 

give you Reji. 

For as^ the Soul is become this Self-tormenU 
ing Fire, only becaufe the Birth of the Son of 
God was extinguijhed in it by our firft Parents j 
fo there is no other poflible Remedy for it, ei- 
ther in Heaven or Earth, but by its coming 
lo this Son of God, to be bom again of him* 

Oh poor Unbelievers^ that content yourfelves 
with this Foundation of Hell in your Nature, 
and either feek for no Salvation, or, what is 
worfe, turn your Backs with Difregard on 
the' one only Saviour, that God himfelf can 
help you to ! 

Think not of faving yourfelves* It is no 
more in your Power, than to fave the fallen 
Spirits that are in Hell ; you can no more do 
the one than the other. Talk not of the 
Mercy and Goodne/s of God j his Mercy is in*- 
deed infinite j and his Goodnefs above all Con<<^ 
ception ; but then the Infinitenefs of it confifts 
in this, that he of his own mere Mercy found 
out, and offered this Saviour to all Mankind^ 
becaufe in the Nature of Things, nodiing 
lefs than this Saviour cobld redeem them. 
. Therefore to rely upon a Mercy of God* 

that 



tibat is not within the Chriflian Scheme of it, 
is to rely upon a FiSiion of our own Minds j 
becaufe all the Mercy that God can (how to 
Mankind, all that his omnipotent Love can do 
for them, is done and offered to them in, and 
dirough the Redemption of Jefus Chrift. 

If either Devils^ or loji Souls could pojfibly 
be annihilated, neither of them would by the 
Goodneis of God, be fufFered to exifl in M/- 
fery^ for Mifery's fake. But a Man may as 
well expert that his Soul fhall be annihilated 
through the Goodpefs of God, though Annibi-^ 
JS!?//a^risimpofiible, and what cannot be done, as 
to cxpeift to be faved through the divine Good- 
nefs, without the Mediation of the Son of 
God, when the Birth of the Son of God in 
die Soul, is the one only Salvation, that the 
Omnipotence ef God can beftow upon him. 

Therefore to chufe or rely upon fome other 
Goodnefs ot God befides that, which he has 
offered to us in Jefus Chrift, is the moft dread- 
ful Miftake that can befal any Man, and 
tDXx% if perfevered in, leave him out of the 
l^ojjibility of any Kind, or Degree of Salva- 
tion. For as the Son of God is the Bright^ 
fiefs and Glory of the Father y fo no Soul made 
in the Likenefs of God is capable of any De^ 
gree of Brigbtnefs and Glory ^ but fo far lEts the 
Birth of the Son of God i$ in it ; thcreifore to 






/t ' • ■ '• ' . . ' / '. . » . . .. , \ 



[ i6 i 

reje(9: this Birth ^ to refufe this Method of Re- 
demption, is to rejcd ^///^^ Goodnefs^ that the 
divine Nature itielf hath for us. 

(14.) But to return. I have (howh in fevT 
Words the original DigJiity and Glory of Man's 
Creation and State in Paradife, and the lament- 
able Change^ that the Fall has brought upoii 
him. 

From a divine and heavenly Creature, he 
is fo wretchedly changed^ as to have inivardh 
the Nature, and dark Fire of the Devils, and 
outwardly the Nature of all the Beafts, a Slave, 
of this oiitwrard World, living at all Uncer^ 
tainties, amongfi Pains, Fears, Sorrows, and, 
Difeafes, till his Body is forced to be removed, 
from our Sight, and hid in the Earth, . / 

Now from this (hort View of what Man is 
fallenyre?/??, .and what he is fallen into, we may 
fee at once in the JlrVnge/l Light the divine Ex-- 
cellency and abfolute Necejity of thofe Dodlrines 
of our bieffed Lord, calling us to all Kijids of 
renouncing the Worlds to fo many Ways of- de- 
nying ail the Paffions and inclinations of" 
Flefti and Blood. 

Was the World, as it now is^ and we, as we 
now are, in the very jirjl St4te in which God 
made it and us, there would be fome, Foufi-. 
dation' for faying, . as fome do. What are alt 
thefe things for^ if they are not to he enjoyed ? 

tVhy 



if^ b&ve u'? tbefs PaJJions and Inclination^ if 
they may not be gratified ? But all tkefe Quefti* 
ons ZTQ fully anfwercd, as foon as it is known, 
that thtfirfi State of Things is quite altered i 
■ ■ ■ that we were not created to be in this 
World in the Manner we arc mw in it 5— — 



that Paradife was our firji State^ were we 
ihould have flood in divine Strength aiid u4«^/- 
lity^ irfenfihle of any Evil from outward Na* 
ture ;- — ^that Sin deftroyed this^r^ Sate of 
Things, deftroyed the ^//*i;//7^Z//nn the Soul, . 
and removed Paradife from off the Earth ;*— 
that Man, caft. out of Paradife, came as a 
MalefaSlcr into this outward World, to be 
punifhed and fcourgcd by all its divided^ war^ 

ring Elements ; that by his fallitog i7ih 

this Worlds it got the fame Power over him, 
as over the Beafts, that are its proper Inhabi- 
tants, and of the fame Nature with itfelf ;-^ 
that thus fallen under its Dominion, it conti* 
nually breathes its cnvn corrupt Nature into him, 
feeds him with fuch Hi{/is as the Swine cat, 
^d propofes fucb PIcafures to him, as make 
him unwillingy and unable to regain his firft 
divine Life. 

Now, as foon as this is known to be the 
Condition of Man, thus fallen from a Divine 
Life under the Dominion of this World, then 
all the renouncing, felfdefiying Dgdlrinesof 
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th6 Gofpel, appear to have the utmoji Rcalbn 
and Neceffity in them 5 then it appears to be 
as much our Happincfs, to deny the Tempers 
and Inclinations of this earthly Nature, and 
to be delivered from the Ftyuoer of its Plea- 
fures over us, as to be delivered from the 
Power of Death and Hell. 

And the moft Jober Reafon thus acquainted 
with the Nature of our Fall, muft ht forced 
to confider tbls World as having merely the 
Nature of an Hofpitaly where People only are, 
becaufc they are difiempered^ and where no 
Happinefs is fought for, but that of being 
healed^ and made fit to leave it. 

(15.) To proceed : That I have not flatcd 
Man's firft Dignity too high, is evidently 
plain from the Scripture Account of it. It is 
a fundamental Truth of our Religion, that 
he was created in Paradife for a Life fuitable 
to it. But Paradife is a Divine Habitations 
ilill exifting where it was at the firft, though 
not vijible to Eyes which fee only by the Light 
of the Sun, and is the Habitation of fuch as 
have attained ^^wfrft paradifical Nature ; it 
was in this Paradife, that - our Saviour, 
through a Miracle of Love, promifed to be 
with tke Thief on the Crofs. 

Tis alfo a fundamental Truth of Scrip- 
ture, that Man was created to be immortal^ in-^ 

capable 



I ■? 1 

capable of Death, and of every thing that had 
any IjiJkenefsto it, fo long as he continued in 
the Pcrfedlion of his State. That it was Sin 
alone which brought Sorrow, Pain, Evil, 
Diftrcfs, Sicknefs and Death upon him. 

But if this be a Truth that cannot be deni- 
ed, then it muft be equally true, that before 
he finned, he muft have flood in yZ^rA^P^rtf-*- 
dife^ as kept every thing in the outward 
World entirely under him, fo that neither Fire 
nor Watery nor any other Element, could 
have the leaft Power over him. But if Fire, 
the fierceft of the Elements, had not the leaft 
Powjer of touching his Body in any kurtful 
Manner y or of caufing any Fain to it \ then 
it muft be granted, that Paradife covered^ and 
gmerned the Power of all the Elements of 
this outward World ; that Man lived in it as 
an abfolnte Lord over it; and therefore it un- 
deniably follows, that the Manner y in which • 
he now is under the Power of the Elements, 
capable of receiving Pain and Evil from them, 
is a State that he 'was not in, till Sin took Para- 
dife from him, and left him in the fame poor 
Condition, that we ;i^w are in, capable of re- 
cei¥ing Pain and Death, from almoft every 
thing that is about us. 

That Man in Paradife lived in this World' 
in/enfible, and -alio incapable of any Evil ftoTci 

B 2 ^ * \SL^ 



[20] 

It, fiiperior to all its Elements, is plain from 
the Tree of Knowledge of Good and Evil. • 

For how could it be more pkinly ipld us^ 
that outward Things, the Stars and Elements 
could not affeSi his State, or make any Im- 
frejfiovi upon him, than by telling us, that he 
had no Knowledge of Good and Evil in this 
World J till he had eaten of that Tree ? Is not 
this diredlly telling us^ that before fuch eat- 
ing, he was above the Nature of tliis World, 
that it had no Power to operate upon him, or 
give him any Senje or Feelingy of what there 
was of Good or Evil in it. 

Now that he was created to be, and to 
continue thus a Lord over all temporal Na- 
ture, fuperior to all the influences and E£Fe<3:s 
of the Stars and Elements, is alfo plain from 
the Prohibition given him, not to eat of this 
Tree of Knowledge. 

But he was not content with this happy 
Superiority above the Evil and Good of out- 
ward Nature : His Imagination, helped on by 

the Devil, longed to look into, to know and 
feel the fecret working Powers of that out-, 
ward Nature, which it was his Happinefe, 
and Paradife to be infenfible of* 

When God forbad his eating of the Tree of 
Knowledge of Good and Evil, it was the 
fame thing as if he had faid. Fall not into the 

outward 
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mtward Worlds under the Dominion of its Stars 
find Element 5 y but keep thy State in Paradije. 

When Man difobcyed God, and took the 
Fruit of the Tree into his Body, which 
brought the Nature and Power of the Stars 
and Elements into it ; this is not to be conii- 
dered, as that fingle A&, of eating, but it fig- 
nifies as much as if he had faid j By mating 
this Fruity I defire to come within the Influences 
of the Stars and Elements ^ and to be mad^fenfi- 
ble^ and feeling of the Good and Evil that is in 
them. 

Therefore, fmall as the Adion feems to be 
at the firft View, and of a very limited Nar 
ture, it was his refufng to be that, which God 
created him to be j k was his exprefs^ open^ vo-^ 
iuntary AQi and Deed^ by which he chofe to 
fall into this outward World, in the Manner 
we now are in it. 

Therefore it was not the mere eating of a 
Fruit, that brought Adani% Mifery upon him, 
but it was the eating a Fruit, as his chofen 
Means of entring into this World. 

God himfelf was not angry at all, or at a 
fmall Aft of eating a Fruit, and fo in Anger 
turned Man out of Paradife, into a World 
curfed for that Sin. But Man (reely and vo- 
luntarily chofe, againft the Will^ and Com-- 
mand of God, to be in the World in its curfed 
£tat£^ unblefled by Paradife : For h^ cWfe 

B 3 v.-^ 



to enter into a Senjibility and Feeling of its Good 
and Evil^ which is diredlly chufing to be, 
where Paradife ij not ; for nothing that is in 
Paradife, can be touched, or hurt by any 
thing of the outward World* Therefore the 
firft State of Map was a ftatc of fuch Glory, 
and heavenly Prerogatives, as I have above re 
lated; :ind his Fall, was a Fall into,- or un-^ 
der the Power of this outward World. 

(16,) If it be alfo further afked. What 
Jufficient Proof there is, fir ft ^ that the Likenefs 
and Image of God, in which Man was cre- 
dited, iignified thus much, that Father, Son, 
and Holy Ghoft, each brought forth their 
own Nature in hirp, and in him faw them- 
{elvcs in 2. creaturely manner f And then, Je-^ 
fondly^ that by iht firft Sin, this Birtb of the 
Son of God, ?nd Proceeding of the Holy 
Ghoft was extinguijbcd and hfi in the Soul of 
Man ? Jt may be anfwered,. that . thefe great 
Truths ftand ?ttcft?d by undeniable Evidence 
of Scripture. 

Firft, from the Me^ins and Manner of our 
Redeniption. For there is nothing that cm 
(o fully ^ ^nAju/ily fliow ws the true Nature of 
our Fall, as the Nature and Manner of our 
Redemption. And it feems highly fuitablc 
to the Wifdom of God to let xhtfirft^ be but 
jp part difcovered, till the' latter fhowed and 

proved 
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proved itfclf in an undeniable manner. At»s^ | 
this, no doubt, is the Reafon why Mofes is 
fufFered to write no more of the Nature of the 
Fall of Man, or what it implied, than he has 
done. Becaufe the Time for ft plain Infight 
into that Matter, was not thn come, and it 
was to lie as much a Secret, as to the true Na- 
ture of it, as the Nature and Manner of our 
Redemption then did 5 which was then only 
obfcurely declared, by an Enmity between the 
Seed of the Woman, and the Seed of the Ser- 
pent. 

But when the Seed of the Woman, (hew- 
ed itfelf to be the Son of Gody the Second 
Perfon of the holy Trinity, tmited to our hu- 
man Nature ; then the Nature of our Fall, 
and what we fell from, and what was the 
Seed of the Serpfnt in us, manifefted then*- 
felves in the fame Degree of Certainty. And 
therefore it is very unreafonable to hold, that 
we ought to fay no more of our firf* State be- 
fore the FalU of its' Dignity and PerfeSHon^ 
and what was loji by the Fall, than what is 
/>penhf and exprefsly declared by Mofes. For as 
it feemcd good to the Divine Wifdom to con^ 
neal the Myftery of our Redemption and Sal- 
vation for many Ages, and to let Mojes only 
difcover it under a Declaration of a Serpent-- 
deftroyer i ib there was a Fitnefs, and even Ne^ 

B4 cejJit^J^ 
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/ ^^Mh ^^^ ^^ Nature and Degree of our Fa!J 

fhould be kept in the fame Degree of Secrecy^ 
then 07ily to be difcovered with a fufficient De- 
gree of Plainnefg and Certainty, when our 
Redemption arid Sahation came plainly to be 
laid open. The Religion of the Jews was 
fuited to tbat State of Things and Times in 
which they lived ^ neither the Myfteries of 
the Creatioriy nor Reciemtiony wtvc then difco- 
yered ; Things pa^, and Things to ' come, 
had then only their Figures^ Shadows, and 
Types. 

But when the Son of God became incar-- 
r/ate, and fliowed fprth in the plainefl Mart- 
ner, the Nature, Manner, and Necejjtty of 
our Redemption through bis Blood, Vrid a 
Ijije vtctwtdLjrom him, then the Nature and 
D'egree of our Fall became ^cpzWy plain and 
tndnifejl j and every thing that he has told us 

• of the Nature and Neceflity oi znewox Jecon^ 
Birth from him, was /J much told us of our 

firjl Birth in Paradife. 

For the Nature and Greatnefs of our Re- 
demption, muft fhow the Nature and Great- 
nefs of our Fall. Thefe Things have fuch a 
neceflary Correfpondence, as cannot be deni- 
ed, but by a Mind utterly indifpofed to re- 
ceive Convi6tion. 

If our Redeaiption propofed to rcftpre (o 

; U5 
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Hs a divine Sights would not this be a fuffi^ient 
Proof, that by the Fall we had h/l fome divine 
Manner of feeing ? So, if Go^ bimfelftzkes our 
Nature upon him to redeem us, and it be de- 
' dared that nothings but this uniting the Divine 
Nature to the human, can be our Redemption^ 
can we want a Proof, that the Divine Nature 
cxifted \nfome manner in us, before the Fall ? 

Now it is a plain, manifeft Dodrine of the 
holy Scriptures, that Man by the Fall ia ia 
fuch a Condition, that there was no help or 22^- 
medy for him, either in the Height above, or 
in the Depth below, but by the Son ofGoi% 
becoming incarnate, and taking the fallen Na-* 
ture upon him. If this alone could be the 
Remedy, does not this enough fhow us the 
Difeaie ? Does not this ipeak plainly enough^ 
mhat it was that Man had loft by his Fail, 
namely, the Birth of the Son of God in his 
Soul ; and therefore it was, that only the Son 
of God in fo myfterious a manner^ could h% 
his Redeemer ? 

If he had lojl lels, a lefs Power could hgve 
redeemed him. If he had loft fomething elfe^ 
the Reftoration of that fomething, would have 
been his Redemption. 

But fines it is an open, undeniable Dodtrina 
of the Gofpel, that there can be no Salvation 
for Mankind but in the Namei ajid by the 
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Pq^r of the Son of God, by his being united 
to the fallen Nature^ and fo railing his cwn 
Birth iand Ufn in it, is it not Jufficiently dc- 
•xlared to us, that nvhat was loft by the Fall, 
was the Birth of the Son of God in the Soul ? 
Sectmdly^ This fame Do(ftrine is not left to 
be drawn from any Confequences of Things, 
but is in txprefs Words taught us, when it is 
idoAy that we muft be bom again from above ^ 
liorh ^f God I for this is cxprefsly telling us 
^dkzt Birth We have loft, and is only faying, 

. that the firft Birth is to be reftored, or that 
the Divine Birth is to arxfe, or to be brought 
«gain into tt^^'zsat thejSr/i^vfhen the living 
Image of the Holy Trinity was brought forth 
in us. 

<■ What this new regained Birth is, we are 
plainly told by St. Peter^ that is a being bom 
4^ain of an incorruptible Seed by the JVord^ that 
18, the eternal Jford^ or Son of God. Which 
Pivine Word being only in the Sbul as a Seed^ 
is to reftore by degrees th^firfi Birth of the 
Word, or Sm of Ged in the Soul. Which is 
Proof enough that this was the State of the 
Soul in Its Creatbn, that this Birth was then 
in it, and fo was an Image of the Holy Trini- 
ty ^y and that the Death ^which Adam died in 
the Day that he finned, was the hfing this holy 

' Birth from his Soul. And on this Account it 

was^ 



was, that nothing could reftore him^ but ihit 
which was able to reftore this Birth again to 
his Soul, and make it zgainfucb an Image of 
God, as that Father, Son, and Holy Ohoft, 
tnigl^therein fee themfelves again in a crea-- 
turefyi^Sdnner^ and dwell in it,^and it in them. 

{hirdly^ The Holy Ghoft is in the Scriptures 
declared to be the SanStfier^ or Renewer of 
Holinefs in the Soul, and this in fuch a man- 
ner, that all the Motions and Operations of 
the Soul, fo far as they are without it, and mt- 
moved by it, are fo far unholy y and tmable even 
for a good Thought. 

Now how could our Thoughts or Opera- 
tions be unholy in themfelves, and want the 
Sandification and Renewing of the Holy 
Ghoft, unlcfs this Holy Spirit had firft exifted 
in . us, and by Pur Fall had been feparated 
^rom us ? 

Had not the Birth of the Holy Ghoft arijen 

in us at our Creation, we could no more be 

idnholy for want of it, than the Beq/is are, 

nor any more now have wanted to be renewed 

by it, than th^ Beajls that never had it. . But 

fince there is now na San£iiJication or Redemp* 

tion for us, but by having the Holy Ghoil 

Mzfree Qifi of Gcd breathed again into U9^ 

\x. ;is no lefs than, a Demonftration, that we had 

.befpre we fell, this Holinefs by the Nature 
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which God gave us ai Jirji -y and that t|xo 
Holinefs of our Creation confifted in thisy that 
'the Holy Spirit then proceeded ^ or arofe forth 
in our Soul, as the Birth of the Son of Ood 
did ^ and that it might for the fame Reafon 
he then called the Holinefs of our Nature^ as 
it is now after the Fall, called a Holinefs by 
Gift or Grace. For if we are now to be born 
again of the Spirit by Grace, does n^t this tell 
V us, that we had this Birth of the Spirit in us 
at the j?ry?, and that then it was the Birth of 
our Nature by Creation ? 

Fourthly. Thefe fame great Truths are evL- 
dentfy fignified to us in the fuUeft manner by 
our Baptifniy and the Form oi it. Our Bap- 
tifm is to fignify our feeking and obtaining a 
new Birth. And our being baptized in, or into 

• the Name -of the Fathor, Son^ and Holy Ghofly 
tells us in the plaineft manner, what Birth it 

• IS that wc feek, namely, fuch a new Birth as 
may make us again what we were at fir ft, a 
'living real Image or Offfpring of the Father, 

Son, and Holy Ghoft. 

It is owned on all hands, that we are bap- 
tized into a Renovation oi fome divine Birth 
that we had lofi ? and that we may not be at a 
lofs to know what that Divine Birth is, the 
Form in Baptifm openly declares to ujf, that it 
is to regain that firft Birth of Father^ Son, 

an4 
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and Hdy Ghojl in our Souls, which at the* 
Jirji made us to be truly and really Images of 
the Nature of the Holy Trinity in Unity. 
The Form in Baptifm is but very impcrfedtly 
apprehended, till it is underftood to have this 
great Meaning in it. And it mull be owned, 
that the Scriptures tend wholly to guide us to 
this underftanding of it. For fince they teach 
us, a Birth of Godj a Birth of the Spirit^ that 
tvre muft obtain, and that Baptifm, the ap- 
pointed Sacrament of this New Birth, is to be 
done into the Name of the Father^ Son^ and 
Holy Ghojl^ can there be any doubt, that this 
Sacrament is to fignify the Renovation of the 
Birth of the Holy Trinity in our Souls ? And 
that therefore this was the holy Image born or 
created at firft, when God faid. Let us make 
Man in our Image ^ after our own Likenefs^ that 
is, Jh make him, that we may fee ourfehes^ 
our own Nature in him, in zcreaturely Man-- 
ner. 

What an harmonious Agreement does 
there thus appear, between our Creation and 
Redemption? and how finely, how furprifingly 
do OMV firft and our Jecond Birth anfwer to, and 
illuftrate one another ? 

At our firft Birth it is faid thus. Let us 
make Man in our Image ^ After our own Likenejs ; 
when the Divine Bir^h was lofi^ andJMaa wa.^ 
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to receive it' again, it is faid. Be thou taptized 
into the Name of the Father y Son, and Holy 
Gho/i : Which is faying, Let the Divine 
Birth, be brought forth again in thee, or be 
diou born again Juch an Image of Father, 
Son, and Holy Ghoft, as thou waft at firfl. 

Thefe Coi^derations all taken from the 
plain Words, and acknowledged Dodbrinestof 
Scripture, do, I think, Sufficiently declare 
and prove to us, thefe great Truths of the /^ 
Importance^ namely, that the Image in which 
Man was created, w^sfucb^ as in yrhich, the 
Holy Trinity faw itfelf, or its own Nature in 
a creaturely Manner, in which the Father's 
Nature generated the Nature of the Son, and 
the Holy Ghoft proceeded from them both, as 
the amiable moving Life 6f both. 

That by Adams Sin, this holy Image of the 
Holy Trinity was broken, and in fuch a Man- 
ner, that the Birth of the Son of God, and of 
the Holy Spirit, was no more in it, and that 
therefore in zjiupendous My fiery of Love, the 
SoTK of God united himfelf to our fallen Nature, 
to recover, and r,eftore to if, all that it had Iq^, 
and in fuch a Manner, that it might never be 
loft again to all Eternity. 

As foon as it is obferved and known, that 
our Fall confifted in the kfing of the Birth of 
the Son of God in our Soul^ and confequeotly 

the 
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the proceeding forth of the Holy Spirit in \%^ 
there appears a furprifing Agreeablenefs and . 
Fitnefs, in the Means of our Redeoiption, 
namely, that we could only be faved by the* 
tternal Si>n of God ; that he only could iave 
us, by taking our Nature^ upon him, ajid fo 
uniting it with him, that his Life^ or Birtih 
might again arife in us, as at the iirft, and £> 
we become again a perfedl living Image of 
the Holy Trinity. 

(17.) Now the Reafon why I have gone 
thus far in enquiring ibto the Dignity of 
Man^s original State, and fearched thus deep 
into his lamentable Fall, is this, to point out 
to the Reader the true Nature of the Chriftian 
Religion, and the inBnlte Imffortanc^ of it 5 
which Religion is adminiflered by God, as 
our only Relief from our fad Condition 5 and 
that he may at pne View fee the Height and 
Depth of divine Love, which has had £0 
great Care of Mankind. 

I perfuade myfelf, no one can fee thcCt 
Truths, in the Manner that I have reprefcnt^ 
them, without being in fame degree inclined to 
believe them 5 and in the fome degree ilirrcd 
up to ad in Conformity to them. 

We know nothing truly of the Nature of 
the Chriflian Religion, and our deep Qmcerm, 
in it/ but fo far a$ wc fee injo the Nature o£ 
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oMxfirJi Stite in the Creation, and our pfefetii 
State by the FalL And as this Knowledge is 
in fome degree neceifary, fo is it alfo in fomc 
degree obvious to every Mad. 
- Every Man has a Confciousnefs within him- 
felf, that a PerfeSiion in all Kinds of Virtue 
becomes him ; this Confcioufnefs obliges him 
to fet the beft Foot forwards, and to put on 
the Appearance of all the Virtue that he can* 
Now what elfe is this, but an inward ftrong 
Tejlimony of his ownMind^ declaring to him, 
that Perfeiiion was l\isfirji State, and that bc- 
caufe his Nature once had it, he can neither 
lofe the agreeable Idea of it, nor quit his Pre^ 
fences to it ; fb that every Man carries in his 
own Breajij in the Oepth of his own Frame 
and Conftitution, a ftrong Proof of all thofe 
Truths, that I have deduced from Scripture* 
For I have not been fpeaking of things fo^ 
reign otjirange to us> but oi things fenfibk felt 
within us, and fpoken to us, by the whole 
Form of our Nature. 

( 1 8.) The Condition in which I have repre - 



a mere dark 
fhowing it- 



fented our Soul to be by the Fall^ 
Fire^breatb^ of an bellijh Nature^ 
felf in every Man more or lefs by its Fruits, 
by fuch Eruptions and Breakings forth oi dark 
PqffionSy but hiding itfelf under an outward 
Appearence of Goody and a feigned Civility 

or 

r 
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b'r Reditude of Manners, k tvhat every Mali 

tnuft be forced to own to be .more or Icfs lit 
hlmfelf. 

For this is the State of every Man's Souli 
becaufe it has loft the Birfh of the Son of God 
in it, and fo is only as a ftrong Root of ijiery 
JLiJe^ uncnlightncd, and unblefled by that holy , 
Word^ which is the Brightnefs of the Fathers 

This . dark Root bt a fery^ felf-tortnenting 
Life J which is th^ whole Nature of the fallen 
Sottl, deiiitutc of the Birth of the Son of God 
in it, is a Life that fublifts in four Elements^ as 
thft Life of this World hath its four Elements. 

Now the four Elements of this dnrk^ fiery 
Soidy' or fallen Nature, arc, (i.) A reftlefs 
Seifijhnefsi (2;) A rcftlefs Envyi (3.) A 
refUefs Pride ; and, (4.) A rcfllefs Wrath or 
4§nger. I call them ih^ Elements of the fall- 
en Soul, becaufe they are that to it, which 
tbe four Elements of this World arc to the 
Life of the Body, 

Now thcfe four Elements which ilourifH 
*rid keep up the Life of the fallen Soul, are 
alio the four Elements of Hell^ in which the 
'Devils dwell ; they can no more depaf't frqm, 
or e^Ji out of thefe Elemehts, than an earthly 
Life can deptirt from, or exift without the 

fouf 
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fdtir Elements of thk World, F/>/, Air^ iVa-^ 
tery and Earth. r 

Now, as the Soul, by the iofing of the 
l^lnh, of the Son of God in it, is become an * 
aking dark Root of Fire, that has this reftleis 
SelfJImefsj rcftlefs Etrvyy rcftlcfs Pride^ and 
reftlefs Wrath in it, which are the four Ele- 
ments of Hell', fo by its being in thefe, or 
having them in it, it is #ome to pafs, that evil 
Spirits \id\tfuch Communion with it, and fa 
great Fewer over it. 

l^s^xy ftirring of the Soul in the Element 
of Pride^ is a moving in the Devil's Element^ 
where he /V, and has Power to join and aS 
with it ; every Motion in the Element of Bnvy 
Qv Wrathy is fo far impowering him to enter 
into the Breath of our Life, zn^ fettle his fiery 
Kingdom in us. 

And thus in e^ery one of thefe four '^B^. 
toents, fo f%r as we willingly are in tlieir 
Sphere of Adkivityj and aft and ftir according 
to them, fo far we become Members of the 
Devil's Kingdoot^ and have him for our Lead-- 
ers and Guide. How watchful therefore 
ought we to be of our Hearts^ how fearful of 
confenting ta^ or not enough refifting every Mo- 
tion of thefe Elements within us, fince every 
voluntary yielding to them, is opening the 
Kingdoih of Darknefs in our Souls, and 

giving 
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giving the Devil Power to infufe his wretched 
Nature into us. And we have ftill farther 
Reafon for this Fear and Watchfulnefs, if it 
be confidered, that as no one of the Elements 
of this outward World could i^e, ovjubjiji^ if 
the other three were noty becaufe t^ey are the 
mutual Caiife of one another ; fo it is in thefe 
other Elements, if we live in onej we live in 
all ; SejfiJImefs cannot be^ or fub/i/i without 
Ejruyy not Pride yf\i\xo\xt Wrath and ^el/i/h^ 
nefs^ nor any one of the four, without carry- 
ing the other three in its Bofom ; tlierefore w6 
muil have the fan:i€ iFear of any one, as of* 
them aU,' for the Isfame 6f every one is 
.Legion. 

Could we fee, as we fee outward ObjecSEs^ 
^hat a dreadful Mifery thefe four Elements 
bring upon our Souls, we mould fhun and fly 
iiroba every thing that gave Life and Strength 
\o them, with more Earneftnefs, than frocd 
the moft violent Evils that could threaten out 
bodies ; we fhoiild chiife to burn in any H;v, 
father than in that of oiir oWh Wrath atid 
Pride^ any Poverty of outward Life, rather 
than that of our own pinching Envy^ any Pn- 
Jhny rather than to hijhut up in our own dark 
Seljijhnefs. For all oufward FireSy Chains, 

torments. Slaveries, Poverties, are but trah- 
Jimi ShaJowfy of the tormenting, fiery, dark 
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Slavery of an unredeemed Soul, left, and given 
up to thefe four Elements of HelK 

And the Reafon why they arc not a Hell |o 
profligate Men now upon Earth, is, as has been 
faid, becaufe we now live in Flejh ^nd Bloody un- 
der the ^^^^zrzV;^ Influences of the Sun, and the 
Diverfion and Amufement of outward ThtJigs^ 
and in feveral Forms of Happinefs, which our 
Imaginations play with in time. This Wander- 
ing of the Imagination through its own Innjen^ 
tions of Delight, hinders the poor Soul from 
feeling what it is^ in its own Nature ; and 
therefore, though ever fo much a Slave of 
thefe Elements, it only feels or perceives the 
Torment of them ly Fits, and on certain O^- 
ca/ions. And yet fometimes it is feen, that one 
or other of thefe Elements awakens fo vio- 
lently, as to become intolerable y and to give 
a true and plain Foretafle of the Condition and 
Nature of Hell in the Soul that feels it. 

Here again, I cannot help obferving by the 
by, the wondrous Excellency and divine Na- 
ture of the Gofpel Religion, which knowing 
our Fall to confift in this darkened Fir^ of the 
Soul, dwelling in tibefe Elements of Hell, has 
fet before us fuch amazing Reprefentations of 
Humility^ Meeknefs, and Unii:erfal Love, as 
the Imagination of Man could never have 
thought of ', namely, the Humility, Meeknefi, 

and 
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and L(ns)linefs of the Son of God, who left 
his Glory, to take upon him the- Form of a 
Servant for our Sakes ; the great Love of God 
towards us Sinners, in giving his only begot- 
ten Son to redeem us, and the Love of God 
ti^e Son, in laying his Life down for us, that 
we might imitate, this amazing Humility y 
Meeknefsy zni divine Love^ and love one ano- 
ther as he has loved us . Thefe are Myjleries 
of Love and Mercy* that are fet before us, 
to quench the Jiery Wrath of our fallen Na- 
ture, ipd to compel us, if poffible, to abhor 
our own dark Paffions, and in Humility and 
Meekneis become Lovers of God, and one 
another. 

■ 

(19.) Nowlo far as we, by true Refigna- 
tion to Ggd, die to the Element of Selfijhnefs 
and own Will^ fo far as by univerfal Love, . we 
die to the Element of Envy^ fo far as by Hu-- 
mility we die to the Element of . Pride ^ fo fa;: 
as by Meeknefs we die to the Element of Wrath^ 
if> far we get away from the Devil, enter in^ 
another Kingdom, and leave him to dwell 
without us in his own Elements. 

Thefe are not FiSliom of a vijionary Ima- 
gination, but fober Truths, fpoken by the 
Word of God in Scripture, and written and 
engraven in the Book of every Man's own Na- 

C 3 ^^ 
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No Mgn fince the Fally but is a living Wit- 
nefs to thefe Truths ; to deny them, is to oicn 
i^nd prove them : for we could not tell a ZrV, 
or refill: the Truth^ but becaufe we have this 
dark Enemy to Truth hidden in our Bofom. 

(20.) Now thegreateft Good that any Man 
can do to himfelf, is to give leave to this /V 
IV ard Deformity to fliow itfclf, and not to ftrive 
by any Art or Management/ either of Negli- 
gence or Amufement, to conceal it from him. 
i^/V/?^ Becaufe this Root of a dark Fire-life 
within us, which is of the Nature di Hell, 
with all its Elements of Selfjknefs^ Envy^ 
Fridcy and Wrath^ muft be in fome fort dif-- 
covered to uSy znd felt by us, before we can 
enough feel, and enough groan undefr the 
Weight of our Diforder. Repentance is but 
a kind of ^able-^alh^ till we feq, fo much of 
the Deformity of our inward Nature, as to 
be in fome degree frighted and terrified at the 
Sight of it. There fnijft be fome kind of an 
Earthquake within us, fomething th#it muft 
re?2d ^nd fjaie u% to the bottom, before we 
can be enpugh fenfible, cither of jhe State of 
Death we are in, or enough defireous of that 
Saviour, who alcnc can raife ijs from it, 

A plaufible Form of an outward Life, that 
Jias only learnfed Rules and Modes ©f Religion 
hy Vje ^xid Cujiom^ often keeps the Soul 'ibr 
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fime time at cafe, though all its Inward Root 
and Ground of Sin has never been Jhaken or 
mokjkdy though it has never tafted of the ^/V- 
Ur Waters of Repentance, and has only 
known the Want of a Saviour by Hearfay. 

But Things cannot pals thus : Sooner or la- 
ter, Repentigmce muft have a broken^ and a 
contrite Heart; we muft with our blefled 
Lord go o^ tbp Brook Cedron^ and with 
him fweat great Drops pf Sorrow, before he 
can fay for us, as he jfaid fof Jaimfclf, // h 
finijhed^ 

Now, though this Senfibility of the S^in- 
fulpefs of our vinvard Ground^ is not, to be 
expedcd to be the fame in atl^ yet the Truth 
i^nd Reality qf it muft, and will be in all, that 
do but give njoay to the pifcovery of it ; and 
our Sinfulnefs would ever bfs in our Sight, if 
we did not ^jiduftriouily turn our Eyes from 
it^ If w* ufed bjit half the Pains, to find 
out the Evil that is hidden in us, as we do to 
hide the Appearance of it from others, we 
Ihould foon find, that in the midft of our mofl 
orderly ]Life^ we are in Death, and want a Sa-- 
viour^ to make our moft apparent Virtues to 
be virtuous. 

It is therefore exceeding good and benefi- 
cial to us, to dilcover this dark^ difordered 
J^ire of our Soul j becaufe when rightly 

C 4 V^tv^^^, 
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knowp^ and rightly dealt with, it can as well 
te made the Foundation of Heaven^ as it is 
of Hell. 

For when the Fire and Strength of the 
SouJ, is fprinkled with the Blood oiiht Lamb; 
then its Fire, becomes a Fife of Light, and 
its Strength is changed into a Strength of tri- 
umphing Love^. and wrl^ be fitted to have a 
Place amongft thofc Flames of I^e, that wait 
about the Throne of God. 

The Rcafon why we know fo little of Jcfijs 
Chrift, zs OUT Saviour, Atonement^ zndijujii^ 
jication, \vhy we ate fo deftitutc of that Faith 
in him, which alone can change, f eftify, an^ 
redeem opr Souls, why we ^^live Ilarving ii^ 
the Coldnefs and Dcadnefs of a formal, hiftor 
rical, hearfay'Religion, is this ; we arc Stran- 
gers to our own inward Mifery and Wants, wg 
know not that we lie in the Taws of Death 
znd Hell j ^ye keep all things quiet >yithin us, 
partly by outward Forms, and Modes of Re- 
ligion and Morality, and partly by the Corn- 
forts, Cares and Delights of this World, 
Hence it is that we confent to receive a Sa- 
viour, as we confent tp ?dmit of the Four 
Gofpels, becaufe only Four ^re received by 
the Church, We believe in a Saviour, not 
becaufe we feel an abfolute want of one, but 
l^ccaufc we have been told there is one, And 

thac 



.^_. 



[ 41 1 

that it would be a Rebellion againft God to " 
rqed him. We believe in Chrift as our Atone- 
ment, juf* as we believe, that he caft fevca 
Devils out of Mary Magdalene^ and fo are no 
more helped, delivered, and juftified by be- 
lieving that he is our Atonement, than by. be* 
lieving that he cured Mary Magdalene. 

T^rue Failhy is a coming to Jefus Chrift to 
be faved, and delivered from a Jmful Nature^ 
its the Canaanitijh Wom^n came to him, apd 
Would not be denied. It is a Faith of Li^e^ 
a Faith of Hunger ^ a Faith of T^birjl^ a Faith 
of Certainty and firm Ajfurance^ that in Xioviei 
gn^ Longing, and Hunger, and Thirft, ^vA 
full Afliirance, will lay M^ on Chrift, as its 
loving, aiTured, certain and infallible Saviotir 
find Atonement. 

It is this Faith, that breaks o£F all the Bart 
and Chains of Death and Hell in the Soul sk 
is to this Faith, that Chrift alwayd fays, what 
he faid in the Gofpel, Tifrjr l^tf/A& batb fitoei 
thee^ thy Sins are Jhrgiwn Thee y go in Peon. 
Nothing can bp denied to this Faith; all things 
are pofBble to it ;• and- he that thus &eks 
Chrift, muft find him to be his Salvation. 

On the other hand, all things will be 4ull 
and heavy, difficult and impbffible to us, v^ 
(hall toil all tbe^Night and take nothing, vn 
piall be tired with refifting Temptatieiis, gJr0W 
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©Id and ftifF in cur Sins and Inifirmlties, if we 
da not with a flrong, fuHj loving, and joyful 
Affurance, feek and come to Chrift for every 
Kindy and Degree of Strength, Salvation and 
Redemption- We muft come unto Oirift, as 
the Blind, the Sick, and the Leprous came to 
him, expeding all from him, and nothing 
from themifelves. When we have this Faith, 
Ae» it is, that Chrift can do all his mighty 
Workf in us. 

. (ai.) From the foregoing AccJount any one 
may be fuppbfed already to fee the Nature and 
'heceffity of Regeneration, or the New Birth* 
It ip asneceifary as our Salvation. By our Vall^ 
our Soul has loft the Birth of the Son of Gffd 
ia it ; by this Lofs it is become a dark, wratb^ 
July felf-tormenting Root of Fire, fhut up io 
the. four hcUifh Elements of Selfijhnejs, Em^y 
ffid(,y aad Wrath j gofidered as a fallen Soul, 
it cannot ftir ofie Step, or exert one Motion 
but /n, and aawding to thcfe Elements ; 
JtbcrefcMreit i^ as necei&ry to have this Nature /V- 
yj^changed, and to be bora again from above, 
as U. id nece^Tary to be delivered from Hell, 
and eternal Peath. 

^cm: thefe Elen^^ts are Hell, and eternal 
«Death itfelf, and ppt fvithput, or ftanding at a 
di/iance from us, btit Hell and Death fpringing 
i^p kk the Forms, and EJfences of- our faiieji 

Nature i 
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Nature; they arc the Serpent that is inus^ 
and conftitute that gnawing Worm wbicb ne^er 
dietb s for they mutually beget^ and mutually 
torment each otlior, and fo conftitute a Worro^ 
or worming Fam^ that never dietb. 

Now as this Helly Serpent^ fVbrm^ and 
Deafby are all within usy rifing up in thie 
Forms and EfTences of our fallen Soul ; fo our 
Redeemer y or Regenerator^ whatever it be, muft 
be alfo equally within uSy and fpring up from 
as great a Depth in our Nature. Now the 
Scripture fufficiently tells Us, that it is only the 
promijed Seed of the Woman^ the eternal W&rdy 
or Sm of God made Man, that can hruife this 
Heady or kill this Life of the Serpent in us; 
therefore this Seed of the Woman muft have 
its Dwelling in the Ground and Ejfence of our 
Nature, beicaufe the Serpent is there, that a 
new Life of a new. Nature may -arife from this 
Seed within us 5 and therefpre it is plain^ that 
Regenerfltion, or jthc New Birth^ is, and can 
be no other thing, but the recovering of the 
JBirth of the Son of God in the fallen Soul. 

And this if what the Scripture means by the 
Neceffity of our being born of God^ born again 
from above y born of the Spirit. Hence alio wc 
rfee in the cleareft Light, 4he Meaning of att 
thofe PaiTages of Scripture, where we are £ud 
|o ^e in Cbriji^ that Chrift is in us }r««4bat we 
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muft /6# on Chrift ;— nhat he muft ht formed m 
ii»5— that he nour Life 3 — that we muft eat ins 
Flejh and drink bis Blood 5 — that he is our Atone-- 
jnm^y.that his Blood ^ovit cleanfeth us from all 
out Sins ; that we have Life from hinfi, as the 
Branches have Life from the Vine, ; — that he is 
our Jujlijicationj or Righteoufnefs ; that in him 
we are created again to good Works ; that 
'»rtboiit him we»<4a do nothing, and have fia 
Life in us : AJl thpfe, I fay, ?ind the like Say- 
irtgst of Scripture, have a wondef ful Congruity 
and Plainnefs,,ift them, and fill the Mind with 
the ipoft excellent and folid Truths, as fooa 
as' it is known, that Regeneration is abjolutely 
neceffary, and that this -Regeneration fignifics, 
ikit recovering of the Birth of the Son of God 
in the Soiil. 

^32-) And as it does this Juftice to fo great 
and concerniang aPart bf Scripture, fo it lets 
the ivhole Schemt^ of the Chiftian Salvation in 
the moft agreeable and engaging Light, and 
filch as is enough even to <5ompel every one, to 
embrace it with the utmoft Earneftnefjs* The 
^yftery of this Salvation is ftill prefcrved, and 
ytt hereby fo unfolded^ that every Man has ^ 
much ReafoQ to deiire to be born again^ and 
ito believe that the^/Sm of God can oidy bring 
"forth this Birth in him, as to believe that God 
made bim^ and can alone make jbim happy. 

A 
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A MeJiafoT^ an Atonement^ Regenerator^ 

tfius undcrftood, muft be as agreeable and de- 
Arable to every human Mind, and as moch ac- 
cording to his own Wijhes^ as to be delivered 
from the Uneafinefs and Difquiets of a Nature, 
.which he finds himfelf not Majierofj, nor aWe 
to fix it in a State of better Enjoyment. 

What is it that any thoughtfuly ferious Man 
could wifh for, but to have a new Hearty ar»d 
a new Spirit ^ free from the helUJJoy felf-tor- ^ 
menting Elements of Selfijhnefsy Envy^ Pride ^ 
and Wrath ? His own Experience has Ihowa 
tim, that nothing human can do this for him j 
can take away the Root of Evil that is in him ; 
and it is fo natural to him to think, ti^t God 
alone can do it, that he has often been tempted 
to accufe God, for fufFering it to be fo v^^ith him. 

Therefore to have the Son of God comt from 
Heaven to redeem him by a Birth of his own 
divine Nature in him, muft be a way of Sal- 
vation, highly fuited to his swn Senfe\ ff^antx 
»nd Experience ^ becaufe he finds, that hik ISmt 
lies deep in the very EJfence and Forms of ^his 
Nature, afid therefore can only be removed by 
the arifing 6i a New Birth y or Life in the firft 
Effences of it. 

Thcirefore an inward Saviour ^ a Saviour, 7&l!f 
is God himfelf) f aifing his own Divine Birib 
in the fallen Soulj has iuch ftn Agreeablenefs 
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and Fitnefs in it» to do for him all that hd 
3^ants, as muft make every fober Man, with 
open Arois, ready and williing to receive fuch 
a Salvation^ 

(23.) Some People have an /^^^^, or Notion 
of the ChrifliAn Religion, as if God was there- 
by declared fo full of Wrath figainA fallen Man, 
that nothing but the Blood of his only begotten 
Son could fatisfy his Vengeance. 

Nay, fome have gone fuch Lengths of 
Wickednefs, as to aflert, that God had by im-- 
mutable Decrees reprobated, and rejedled a^r^^^ 
Part of the Race of Adam^ to an inevitable 
Damnation, tb fhow forth and magnify the 
Ghry of his Juftice. 

But thefe are miferabie Miftakers of the I)I« 
vine Nature, and miferabie Reproachers of his 
great Love, and Goodnefs in the ChriiUah 
Difpenfation. 

For God is Love^ yea, all Love^ and fo all 
Love, that nothing but Love can come iroin 
him i and the Chriftian Religion, is nothing 
el£^ but an open^ fuU Manifeflatioq of his uni- 
iserfai Love towards all Mankind ^. 

As the Light of the Sun^hzs only one com^ 
mm Nature towards all Objects that can re- 
ceive it, io Cod has only one common Nature 
gf Goodnefs^ towards all created Nature, break- 

iftg 
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ing forth in infinite Flames of Love, iipoll 

every Part of the Creation, and calling every 
thing to the higbe/l Happinefs it is capable of* 
God fo loved Man, when his FaJl wzs/ore*- 
Jeen, that he chofe him to Salvation in Chrift 
Jefus, iefore the Foundation of the World, 
When Man was aftualiv fallen, God was fo 
without all Wrath towards him, fo full of Lovef 
for him, that he fent his only begotten Son 
into the World to redeem him. Therefore 
God has no Nature towards Man, but Love^ 
and all that he does to Man, is Love. 

(24.) There is no Wratb that flands be- 
tween God and us, but what is awakened in 
the dark Fire of our pwn fallen Nature ; and 
to quench this Wrathy and not bis owttj God 
.gave his only begptten Son to be made Man. 
God has no more Wrath in himfelf now^ thaa 
he had before the Creation, when he had only 
himfelf to love. The precious Blood of his 
Son was not poured out to pacijy himfelf, 
(who in himfelf had no Nature towards Man 
but Love) but it was po,ured out, to quench 
the Wratby and Fire of the fallen Soul, and 
kindle in it a Birth of Light, and Love *. 
; As Man lives, and moves, and has his Being * 
i/n the Divine Nature ^ and is fupportcd by iit> 
(Whether his Nature be good or bad ; fo the 
. Wraik 
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fTratb of M2iny which was awakened in the 
Ja^k Fire of his fallen Nature, may, in a ^-« 
tain Senfiy be called the Wratb of GoA^ as agU 
itfelf may be faid to be in God, becaufc nothing 
can be mit ^his Immenfity 5 yet this Hell, is 
not God, but the dark Habition of the Devil* 
And this Wrath which may be cciilcd the Wratb 
of God, is not God, but the fiery Wrath of 
the fallen Soul. 

And it was folely to quench tbis Wratb^ z^ 
Wakened in the human Soul, that the Blood of 
the Son of God was necejfary^ becaufe nothing 
but a Life and Birtby derived from him into the 
human Soul, could change this darkned Root 
t>i zfelf -'tormenting Fire y into an amiable Imag* 
of the holy Trinity, as it was at firft created. 

This was the Wratby Vepgeance^ and vindic^ 
iffue Juftice /i&^/ wanted to be fatisfied, in order 
to our Salvation 5 it was the Wrath and Fire of 
Nature and Cr^^//^^ kindled only in itfelf, by 
its departing from dpe Refignation, and Obe- 
dience to God. 

When Adam and Eve went trcmbliiig be^ 
liind the Trees, through Ftar and Dread of 
God> it was only tbis Wratb of God awake»eci 
in them ; it was a Terror, and Horror/ and 
Shivering of Nature, /^^/ arofe up in tbemfelv^i 
becaufe the Divine Life, the Birth of the Soli 
\£ God, which is the Brightnefs and Joy of th^ 

jSoul^ 



[49] 
Sottl, wds departed from it, and had left it, to 
feci its own poor mijerable State without it* 
And this may well enough be called the 

Wrath, and Juftice of God upon them, be- 
caufe it was a Punifliment, or painful State of 
the Soul, that neccjflarily followed their re^ 

volting from God. 

But ftill there was no Wraths or painful Sen^ 
fation^ that wanted to be appeafed^ or fat isfied^ 
but in Nature and Creature 3 it was only the 
Wrath oi fallen Nature, that wanted to be 
changed, into its firfl State of Peace and Love* 
When God fpoke to them^ he fpoke only Love j 
Adanty where art tbou? And he called him, 
only to comfort him with a promifed Redemp- 
tion, through a Seed of the Woman^ a Spark of 
the WORD of Life which fliould reign in him, 
and his Pofterity, till all Enemies were under 
their Feet, God therefore is ail Love, and no- 
thing but Love and Goodncfs can come from 
him. He is as far from Anger in himfelf, as 
from Pain and Darknefs. But when the fallea 
Soul of Man, had awakened in itfelf, a wrath- 
ful, felf'tormenting Fire^ which could never h^ 
put out by itfelf, which could never be re- 
lieved by the natural Power of any Creature 
whatfoever, then the Son of God, by a Love, 
greater than that which created the World, 
became Man, and gave his own Bloody anti 
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Life into the fallen Soul, that it might through 
his Life in it^ be raifed, quickned, and born 
again into its firft State of inward Peace and 
Delight, Glory and Perfedion, never to be 
loft any more. O ineftimable Truths ! pre-^ 
cious Myfteries, of the Love of God, enough 
to fplit the hardeft Rock of the moft obdurate 
Heart, that is but able to recieve one Glimpfe 
of them ! Can the World refift fuch Love as 
this ? Or can any Man doubt, whether he 
fhould open all that is within him, to receive 
fuch a Salvation ? 

unhappy Unbelievers, this Myftery of 
Love compels me in Love, to call upon you, 
to bejeech and intreat you, to look upon the 
Chriftian Redemption in this amiable Light. 
All the Ideas that your own Minds can form 
of Love and Goodnefs, muft fink into no- 
thing, as foon as compared with God's Love 
and Goodnefs in the Redemption of Mankind. 

1 appeal to nothing but the State of your 
own Hearts and Coiifciences, to prove the 
NeceJJity of your embracing this Myftery of 
Divine Love. I will grant you all that you can 
fuppofe, of the Goodnefs of God, and that n6 
Creature will be finally loft, but what Infinite 
Love cannot fave. 

But ftill, here is no Shadow of Security for 
Infidelity s and your refufing to htfizved through 

the 
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the Son of God, whilft the Soul is In tlic ^e** 
aeemahle State of this Life, may at the Scpara-* 
tion of the Body, for aught you know, leav6 
itiny^r;& a Hell, as the infinite Love of God 
cannot dehver it from. For, firft^ you have 
no JCrW) or Degree of Proofs that your Soul 
is not that dark^ felf -tormenting^ anguijhing 
and iinperijhable Fire^ above-mentioned, which 
has loft its own proper Light, and is only com-*- 
forted by the Light of the Sun, till its Re- 
demption be efFefted. Secondly^ You have no 
Kindy or ^Degree of Proof, that God himfelf 

can redeem, or lave, or enlighten this dark 
Fire-Sotdy any other Way than, as the Gofpel 

prCpofes, by the Birth of the Son of God in it* 

Therefore your own Hearts iliuft tell you, that 

for aught you know. Infidelity , or the reftifmg 

of this Birth of the Son of God, may, at the 

lEnd of Life, leave you in fuch d. State of Self-^ 

torment , as the infinite Love of God can no 

way deliver you from. 

You build much upon certain clear IdeaSy 

founded in the Nature and Fitnefs of Things j 

but I befeech you to x:onfider, that here in this 

great Poifity on which all depends, you have 

no Ideas at all ; for you have not one clear, or 

even obfcnre Idea, that your Souls cannot be in 

this difordered St ate , or that they can be fet in- 
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to a right Order, without the Birth of the Son 
of God brought forth in them. 

But to return. 

(25.) What has been already faid of the 
TSIaUtre of Regeneration, may fufficiently fho w 
us, how greatly it is tmftaken^ when it is faid 
to fignify only a moral Change of our Tempers 
and Inclinations. 

Tempers and Inclinations are the Fruits of 
the new-born Nature^ and not the Nature it- 
fclf s and as Fruits and Flowers are entirely 
diftind:^ and different from the Root and the 
^ree^ and ncccflarily fuppofe the Root and the 
Tree, before they can be brought forth ; io 
good Tempers and Inclinations are as diftinft 
from, and pofterior to that Nature, which is 
to produce them, as its Fruits. 

And if good tempers rightly purified, could 
really krife, or be brought forth in us, without 
a Change firft made in the Root^ or Nature ^ that 
is to bring them forth, it would be no Abfur- 
dity to fay, that Men may gather Grapes of 
^hornsy or Figs of T^hijlles. 

But if our blefTed Lord has declared this, to 
be contrary to the Nature of Things, and has 
further faid, that the ^ree mujl frji be made go^y 
before it can bring forth good Fruit ; then we 
can with fufRcient ground of AfTurance fay, 
that our Nature muft firft be made good ^ its Root 

and 
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and Stock muft be new made, or regenerated 

again, before it can bring forth good Fruits 
of moral Behaviour. 

(26.) Angels arcjuftly reprefented to us, a^ 
Flames of hove \ now every Flame muft have 
a hidden Fire for its Root, from which it has 
its Subfiftence ; and the Jfiritual flaming an- 
gelical Nature, muft have a fpiritual Fire con- 
cealed under it. Now let it be fuppofed, that 
in an Angel this Flame of Love was extin-- 
guifhed, and that there ihtnmly remained that 
inward Root of a fpiritual Fire. Let it be fup- 
pofed, that this fpiritual Fire that has loft its 
Flame of Love cannot ceafe to be^ and to be a 
Jiery Spirit-^ that it cannot, by any Properties 
of its Fire kiyidle itfelf in its firft Fla?ne of 
Love ; that all its own Stirrings can produce 
no one Thought, Motion or Defire, but what 
fokly tends either to Selfijhnefsy Envfy Fride^ 
or Wrath ^ that it can of itfelf no more conie 
out of this State, than Fire locked up Jn a 
Flinty can of itfelf become 3, Flame i Could it 
be faid, that this Angel had only lodfome m'o-^ 
ral good Dilpofitions ? Muft it not be faid, to 
have loft that Nature^ from which alone, its 
good Tempers could proceed ? Let it be fur- 
ther fuppofed, that God, by a Miracle of Love 
entered into thcflery Root^ or Eftence of this 
fallen Angel, and by a new' Birth made it/ 
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again to be a Flame of Love ; could it be faid, 
that it had gained nothing by this new Birth, 
but only a Change oi Jome moralTcmpcrs} 
jMuft it not be faid to have gained a new Na- 
ture, a Flame of Love^ ' inftead of a dark Fire ? 
^nd from this new Nature, its angelical aijd 
good Tempers can alone proceed* ^ 

(27.) But the reprefenting the New-Birth, 
^s fignifying only a Change of moral Beha- 
viour, is not only thus Jalfe and abfurd in it- 
felf, but is alfo exceeding prejudicial to true 
Cciiverfcn^ and faps the Foundation of our 



Rcden'^ption. 



That it is highly prejudicial to true Conver- 
Jiony is moft evident from this, that it hides 
and fupprefles the real Nature of our fallen 
3tate, and the true Gre^tnefs pf the Love and 
^ercy of God in our Redemption. Now thefe 
two things it Inevitably does in a great Degree, 
and therefore ^he Hurt that it does us, is moi-e 
than can be well imagined. 

And it is owing to this Caufe more than to 
^ny other, that even amongft People of fober 
Behaviour^ Religion is only a fuperlicial thin^, 
that has no true Depth in them, becaufcthey 
have never underflood the true Depth of Reli- 
gion, nor conceived, in how deep a manner, 
their Nature is concerned in it. 

h 
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A Heathen may fay, that by going to fuch a 
Neighbourhood^ or marrying into fuch a Family^ 
or falling into Acquaintance With fuch a Man, 
he obtained an entire Change in his moral Be^ 
haviour. Now if Chriftians are told, that this 
is the true, and only Meaning of their new Birth 
in Chrift Jefus, namely, a great Change in 
their moral Behaviour, a thing that happens 
to Heathens, by the ordinary Occurrences of 
human Life, it is no wonder, tliat they live 
all their Lives, Strangers to true Humility, and 
Penitence, are never truly converted to God, or 
have znyjuji Senfe of his injinite Mercy, in ' 
the manner of their Salvation. 

For if they arc to believe, that to be born of 
God, born from above, born of the Spirit, 
born of an incorruptable Seed of the Word <f 
-God, fignifies -no more than this now men- 
tioned, muft not this nat-urally lead them, to 
take every thing that is faid of God and Chrift, 
in the Myjleries of their Redemption, in a 
Senfe as mudh below the Expreflion, as this of 
the New Birth ? Muft it not naturally lead 
them to think, that all Scripture-Dodtrines, 
iiave more of Height and My fiery in the Ex^ 
prefjton, than in the thing itfclf ? and that there 
is no need to fear, or hope, or believe^ or trtifi, 
or refign, or love, or feeky or do^^ or bear, or 
^ive, ovfuffer, according to the apparent Lan- 
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guagc, and plain Expreffion of the Gofpel ? 

And thus, the Words of him that fpoke as 

never Man fpoke ^ have all their Spirit and 

Life taken from them ; and we may be faid 

to have the Words of Chrift, as though wc 

Jiad them not. 

(28.) The whole Nature of the Chriftian 
Religion, ftands upon thcfe ti^ great Pillars.^ 
namely, the Greatnefs of our FalU and the 
Greatnefs of our Redemption. In the full and 
true Knowledge of thefe Truths, lie all the 
Reafons of a deep Humility y Penitence^ and 
Self^deniah and alfo ^11 the Motives and In-^ 
citements, to a moft hearty, fincere, and total 
Converjion to God. And every one is necelTari- 
ly more or lefs of a true Penitent, and more 
or lefs truly converted to God, according as 
he is more or lefs deeply, and inwardly fenfi^ 
ble of thefe Truths, 

And till thefe two great Truths, have a- 
wakened, and opened our Minds for the full 
Reception of the divine Light ; all Reforma- 
tion and Pretenqe to An^endment, is but a 
deady and fuperjicial thing, a mere Garment 
of Hipocrify, to bide us froni ourfelyes, and 
others. 

Nothing can truly awaken a Sinner, but a 
true Senfe, of the deep inward PoflefEon, and 
Power that Sin has in him. When he fees, 

that 
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that Sin iegim with .his Beingy that it rifes up 
in the Ejfences of his Nature, and lives in the * 
Jirji Forms of his Life, and that he lies thus 
chained, aflif barred up in the very Jav^rs of 
Death and Hell, as unable to alter his own 
State, as to create apother Creature; when 
along with this Knowledge he fees that the 
Jree Grace of God, has provided him a Re- 
medy equal to his Diftrefs, that he has given 
him the holy Blood and Life of Jefus Chrift, 
the true Son of God, to enter as deep into his 
Soul, as Sin has entered, to change the Jirfi 
FormSy and Ejfences of his Life, and bring 
forth in them a New Birth of a divine Nature, 
which is to be an immortal Image of the Holy 
. Trinity, everlaftingly . fafe, blefled, and en- 
riched in the Bofonj of Father, Son, and Holy 
.Ghoft; when a Man once tndy knows ^ and 
Jeels th^fc two Truths, hc^rnay be faid^ truly 
to know, and feel fo mijch of the Po^er of 
.Chrift brought to Life in ijina. And Acre 
feems to be no mpre, that yci^ need do quU 
wardly for him. The Vcdce :Qf his inward 
Teacher is fb ever Ipeaking, facverhear^, am} 
loved within him, that you can iay nothing 
to him outwardly of any Jiumilityy Penitence^ 
or Self-abafementy but what i&.lefs, than his 
ew» wounded Heart fuggefts to him. Humi- 
lity 
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lity can only be feigned or falfe, before this 
Convidlion. He can now, no more take any 
Degree of Good to himfelf, than aflume any 
Share in th.e Creation of Angels 5 and all Pride 
or Self-ejleem of any kind, feems to him to 
.contain as great a hie in it, as if he was to fay, 
that he helped to create himfelf. 

You need not tell him that he muft turn 
•unto God with all his Strength, with all his 
Heart, all his Soul, and all his Spirit 5 for all 
that he can offer unto God, feems to him 
already lefs than the leaft of his Mercies to- 
wards him. He has fo feen the exceeding 
Love of God, in the Manner and Degree of 
his Redemption, that it would be the greateft 
of Pain to him, to do any thing, but 
upon a Motive of divine Love. As his 
Soul has found God to be all Love^ fo 
it has but one Defire, and that is, to be it-.- 
felf all Love of God. This is the ConviBion 
and Converjion^ that neccffarily arifes from a 
full, inward Sen/ibility of thefe Truths ; the 
Soul is thereby wholly confecratcd to God, 
and can like, or love, of do nothing, but what 
it can, fome way or other, turn into a Service 
of Love towards him. But where the Weight 
and Power of thefe Truths is not livingly 
felt in the Heart, there it is not to be wondered 



at, if Religion has no Root, that is able to 
bring forth its proper Fruits. 

And if the Generality of Chriftians, are a 
Number of deady fuperficial Confenters to the 
Hijiory of Scripture- Doctrines, as unwilling 
to have the Spirit^ as to part with the Form 
of their Religion 5 loth to hear of any kind 
of Self'denialy fond of worldly Eafcy InduU 
gence, and Riches^ unwilling to be called to 
the PerfeSlioji of the Gofpel, profeffing and 
pradtifing Religion, merely as the Fajhion and 
Cujipm of the Place they are in, require; if 
feme reft in outward Forms of Religion, others 
in certain Orthodoxy of Opinions ; if fome ex- 
ped: to be faved by the Goodnefs of the Se£l 
they are of, others by a certain Change of 
their outward Behaviour ; if fome content 
themfelves with a lukewarm Spirit, and others 
4epend upon their own Works ^ thefe are De* 
lufionsy that muft happen to thofe, who do 
not know and feel, in fome good Degree, the 
true Nature pL their own fallen Soul, and 
what a 10 nd of Regeneration can alone fave 
jhem. 

But all thefe Errors, Delufions, andfalfc 
Rejlsy are cut up by the Root, as foon as a 
Man knows the true Reafon and NeceJJity of 
Jiis wanting fo great a Saviourt 

For 
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For he that knows the Ground and E{^ 
fences of his Soul to be fo many EJfences of 
Sin, which form Sin as they form his Life, 
entirely uncapable of producing any Good, 
till a Birth from God has arifen in them y 
fuch a one can neither place his Redemption, 
where it is noty nor feek it cooly and negli- 
gently, where // is. 

For knowing, that it is the 23!?// within his 

own Nature, that only wants to be deftroyed, 

he is intent only upon bringing Deftrudioa 

''upon that 3 and this fecures him from falfe Re* 

Jigion. 

And knowing, that this inward Hell can- 
not be deftroyed, unlefs God becomes his Re^ 
deemery or Regenerator jfb the Ground of hfe 
Soul s this makes him believe all, expeSt all, 
and hope all from his Saviour Jefus Chrift 
alone. 

And knowing that all this Redemption, or 
Salvation, is to be brought about in the in- 
' moft Ground, and Depth of . his Heart, this 
makes him always apply to God, as the God 
of his Heart 5 and therefore what he offers 
to -God is his, own Heart i and this keeps him 
always Jpiritually alive, wholly employed and 
intent upon the true Work of Religion, the 
fitting and preparing his Heart for all the 
Operations of God*s Holy Spirit upon it. 

And 
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And fb he is' a true inward Chrijiiany who, 
as our blefled Lord fpeaks, has the Kingdom 
of God jfvi thin binty where the State and Ha- 
bit of his Heart continually, thankfully, 
^orfhips the Father in Spirit and in Truth. 

(29.) Having fufEcientiy fhwon the Na- 
ture and Neceffity of Regeneration, that it 
confifts folely in I the "Refloration of) the Birth 
of the Son of God in the human SouL it 
muft be plain from thence, that it is foIcly 
the Work of God, he being alone able to 
cfFedt it ; and that Man can have no other 
Share in it, but that of complying with the 
Terms, on which it is to be received of God. 

It may be proper to enquire. When, and 
how this great Work is done in the Soul ? 

The Mercy and infinite Goodnefs of God, 
has chofen all Mankind to Salvation in Jefus 
Chrift, before the Foundation of the World. 
Now this eternal Decree of God, took place 
upon the Fall of Adam ; and as he was ad- 
mitted into the Terais of Chriftian Salvation 
immediately after his Tranfgreffion, fo all 
Mankind, as being in his Loins, were taken 
into the fame Covenant of Grace, and what 
was then done to Adam, was done to him, 
as the common Parent of Mankind - 

The Bruifer of the Serpent given to Adam^ 
as his Saviour, was not a wrbal Promife of 

fomc- 
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fbmcthing onlyy that fhould come to pafs iil 
future Ages to redeem him, and which left 
his Soul in the fame State of inward Dark^ 
nefs, Diforder, and Weaknefs in which ii: 
found hini 5 but it was a redeeming Power^ 
which by the Mercy of God, was treafurcd 
up in his fallen Nature, which was to refift 
and overcome the Wrath and Deathy and 
awakened Nature of Hell, that was in his 
Soul 3 and from that Time of God's accept- 
ing him to a Salvation, through the Seed of 
the Woman, he was faved by the Power of 
Chrift within him^ as really, as thofe that 
lived, and believed in Chrift, after he had 
been incarnate. As nothing can fave the loft 
Man, or become his Righteoufnefsy or Re- 
demption, but the Divine Nature of Jefiis 
Chrift, derived into his Soul, fo nothing elfe 
could be Righteoufnefs, Redemption, or Sal- 
vation to the firft Man. 

All Men therefore that ever were, or fhall 
be defcended from Adarriy have "Jefus Chriji for 
their Saviour, as Adam had, they receive the 
Promife made to him, and receive by that Pro- 
mife, that which he received by it, they have 
a Seed of the Woman, an incorruptible Seed 
of Life, fpringing up in the Jirji Ejfences of 
their Life, which is to oppofe and refijl the 
Seed of the Serpent, or the diabolical Na- 
ture 
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turc that is in them alfo. And therefore no 
Son of Adam is imthout a Saviour, or can be 
lo^^ or entirely overcome by the Evil, that the 
Fall has brought upon him, but by his own 
turrdng away from this Saviour within him, 
and giving himfelf jip to the Suggeftions, and 
Workings of the evil Nature^ that is in him. 

(30.) This My fiery of an inward Power of a 
Salvation hidden in all Men, has had juft fu€h 
degrees of Obfcurity and Manifejiation^ as the 
Nature, and Birth^ and Perfon of the Meffiah 
have had ; that is, as the Nature and Perfon 
of Jefus Chrift, as an Atonementy Saviour and 
Redeemer of Mankind, were for feveral Ages 
of the World only objcurely pointed zi, and 
typified by the Religion of the Jews \ fo this 
Seed of . a New Birth, or faving Power of 
Chrift hidden in the Souls of all Men, was, 
through the fame Ages, under the fame VeiJ^ 
and Obfcurity. 

But when the eternal Son of God became' 
incarnate, and manifefted to the World the 
Myfteries of his Nature^ Perfon^ and Office^ 
when it was publickly declared, that he was 
the Life and Light of the World, the only 
Source of Goodnefs in every Creature, the 
Light that light eth every Man that corrieth into 
the World', that we muft all be born again ^f 

him. 
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Urn, be born again from aiove^ be born of* 
the Spirit, and tbat every one was to profefs 
the owning^ fi^^^i^S ^^^ defiring this Divine 
Birth, by a Baptijm into the Name, or Na- 
ture, of Father, Son, and Holy Ghoft ; then 
it became plainly manifcft, what Chriftianity 
was from the Beginning, and in what Manner 
Jefus Chrift was the Saviour of Adaniy and 
what it was that he received, by receiving 
a Bruifer of the Serpent j into the firft Eflcnces 
of his Life. 

Therefore when Jefus Chrift came into the 
World, declaring the Nccejfity of a New Birth, 
to be owned, and fought, by a Baptifm into 
the Name of Father, Son, and Holy Ghoft 1 
this was not a new Kind, or Power, of Salvati- 
on, but only an open Declaration of the fame 
Salvation, that had been till then, only typified^ 
and veiled under certain Figures and Shadows^ 
as he himfelf had been. And Men were called 
not to a new Faith in him, as tbenfrjl become 
their inward Life^ and Light y but to a more 
^en and plain Acknowledgment of him, who 
from the Biginning, had been the one Life 
and Light, and only Salvation of the firft Man, 
and all that were to^defcend from him. . 

(31.) Now the Things required on our 
Part, towards the raifing and bringing forth 
this new Birth in us, arc Repentance, and FaitL 

Thefc 
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The Seed of the New Birth; is the inward ^ 
and new Man, which is to grow up into that 
fpiritual and holy Man, which was frjl cre- 
ated in Paradife. 

This inward Man, is alone the SubjeSi of 

Religion and divine Grace ; he only is ofGody 

49nd beareth Gods Word; he only hath Eyes to 

fee^' and Ears to hear^ and a Heart to conceive 

the Things of God. 

This is he alone, that is born of Gody and 
cannot Jin^ becaufe he has no Sin in his Nature. 
This is he alone, that overcometh the Worlds 
becaufe he is of a divine Nature, and is both 
contrary to the World, and above it. This is 
he alone, that can love hi? Brother as himfelf,- 
becaufe the Love of God is alone alive, and 
abideth in him. 

Thcoldy natural Mzx\y or the rational Mzn 
of this World, is the dark fallen Nature^ en- 
lightened onlyy and folely with the Light of 
I this outward World 5 it is the diabolical Na- 
ture, only foftened with FleJJo arid Bloody quiet- 
ed and comforted with the Light of the Simy 
by this Light, he can only fee the cufivard 
.' Images of Things, whether di'vine or hiifnan^ 
and can only reafon^ difputey and wrangle about 
his own fhadowy Imagers, but can know no 
more of Qod, and the Things of God, than 
foch dead Images can reprefent unto him. 

E 3 Tlv!^ 
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The oUoT MturalJA^^ may be an Htfto^ 
tiariy z Poetf an Orator ^ a Critick^ a Politician^ 
or worldly wife Man, &c. all this Skill and Art 
Jies within his reach ; the Fire of his Soul, 
kindled ofHy by the Light of the Sun^ may do 
all this. But notwithftanding all thefe l^rap^ 
pings and EndowmentSy he i3 wholly (hut up 
in his own dark Prifbn of Selfijhnefs^ Envy, 
Pride^ and Wrath i his Virtues y Piety ^ and 
Coodnefs can be only fuch^ as give no Diftur- 
tance to tbefe four Elements of the fallen Na- 
ture. 

He i^ an AnimaU full of earthly, fenfual 
Paffions and Tempers, and can only favour 
fuch things as can gratify their Nature. 

Here, and here only, lies the true, folidy and 
immutable Diftindion, between the old and the 
pew M^ij, and the plain Reafon, why the Lifo 
of the one, is the Death of the other. 

(350 Now in this efTential Difference, be? 
tween t:he oldznd the new Man, we may at one 
View, fee a clear and folid Ground of Diftind:-. 
tion, between what is palled a bare hi/iprical^ 
and Juperficial Faith, which cannot Jave the 
Soul, but leaves it a Slave to Sin, and that //- 
<'jing and real Faith, which cffed:eth our Salr 
vation, and fets us in the glorious Liberty of 
^he Sons pf God. 
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Human Reaforiy or the natural M.^r\ of this 

Life, can believe and aflent to this Truth, that 
Chrift is our Saviour, and that we are to be* 
faved by a Righteoufnefs from him, as eafily, 
as it can aflent to any other Relation, or 
Matter of Fait. But w^hilft it is human Rea- 
fon only, that ajfents to this Truth, little or 
nothing is done to the Soul by it ; the Soul is 
under much the fame Power of Sin as before, 
becaufe only the Notion^ or linage^ or Hi/lory 
of the Truth is taken in by it 5 and Reafon of 
itfelf can take in no more. 

But when the Seed of the New Birth, called 
the inward Mzxi^ has Ffiith awakened in it, its 
Faith is not a Notion^ but a real, Jlrongy ejfen^ 
tial Hunger y an attradling, or magnetic Dejire 
of Chrift, which as it proceeds from a Seed of 
the divine Nature in us, fo it attrafts and unites 
with its Like J it lays hold on Chrift, puts on 
the divine Nature, and in a living and real 
Manner, grows powerful over all Sins, and 
.cfFe<5tually works out our Salvation. 

And therefore it is juftly called a Divine Faith y 
not only becaufe of its divine EfFedts, but chief- 
ly becaufe it arifes from that, which is divine 
within uSy and by its attra^ing . Hunger y and 
Thirft after that Fountain of Life, from 
whence it came, becomes ^ffentially united 
jwUh it; breathes by that Spirit,^ and lives by 

E 4 "^-^ 
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that Word which ttttrnWy proceeds out of the: 

Mouth of God. Of this Faith alone it is, that 

cur Lord fpeaks, when he fays, whofo eateth my 

FleJJ^ and drinketh my Bloody hath eternal Life. 

When this Faith is tjius awakened, an4 
fprung up in the inward Man, then we may 

he faid to have a failing Faith ^ or a faving 
Knowledge of Jpfus Chrift. 

(36.) From thefe t'^)0 Sorts of Faith here 
mentioned, we may very plainly fee and per^ 
ceive, why there is fuch a Mifunderftanding 
between two Sorts of Believers^ and why they 
fpeak a Language fo unfatisfadtory, and dif^ 
gujlful to one another.' 

Bufy inquifitiye Reafony learned enough ix\ 
jts own Sphere y gran^matically /killed in Scrip- 
ture-Knowledge, looking no farther, or deeper 
into the things of Godj than a DiBionary caa 
guide jt, cannot bear the Language of the re- 
generate, inward Man, but condemns it asj^- 
naticaly and enthiijiajlic ; not confidering, that 
, this rational Man^ which is made the Judge of 
^alvatigny is that very individual old Man with 
his Deeds y that we are by the Religion of the 
Gofpel, to hcfavedy and delivered from -, and 
that we {hould have no occafion for a new Seed 
of a divine Life in us, no occafion to be iorn 
again of God, but becaufe this natural Man q£ 
human Rcafon, can neither fee nor hear, ngr 
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JeeU nor tajle^ nor underftand the Things of 
pod, as they are in themfelves. 

(37;) From this Difiference between the 
newy and the old Mai), which is a Difference 
as reaU as that between Heaven and Earth, 
feveral LeiTons of great lQ.ftru£lion may be 
learnt. 

When Religion is in the Hands of the 

Xnere natural Map, he is always the worfe for 

It ; it adds a bad Heat to his own dark Fire^ 

'and helps to inflame his four Elements of 

SelfiJIonefsy Envy^ Pride^ and Wrath. And 

]bence it is, that worfe Paffions, or a worfe 

Degree of thcrn, are to be found in Perfons 

of great religious Zeal, than in others that 

piake no Pretences to it. Hiflory alfo fur- 

iiifhes us with Inftances of Perfon§ of great 

Piety and Devotioriy who have fallen into great 

DeluJionSy and deceived both themfelvies and 

others. 'The Qccafion of their Fall was this; 

it was, becaufe they made a Saint of the na^ 

tural Mam . My Meaning is, they confidered 

their whole Nature, as the Subject of Religion, 

and divine Graces ; and therefore their Re- 

jigion was according to the Workings of their 

"whole Nature, and the old Man was as bufy, 

gnd as much delighted in it,, a? the Jsfew. 

And hence it was, that Performs of this Stamp, 

.^1 ^namod, as tfaey.feemed to ]}e, with Piety, 

^- 1 .•-•-.'■ ■• 'i^N 
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yet overlooked in their own Lives, fuch Errors 
of moral Behaviour, as the firft Beginners in 
Jleligion, dare not allow themfelves in. 

Others again, 'perhaps truly awakened by 
the Spirit - of God, to devote themfelves 
wholly to Piety, and the Service of G9d, yet 
making too much hajle to have the Glory of 
Saints, the Elements of fallen Nature, Selfijld'^ 
nefsy Envy J Pride and Wraths could fecretly go 
along with them. For to feek for Eminence^ 
and Significancy in Grace, is but like feeking for 
Eminence and Significancy in Natiire. And the 
old Man can reliili Glory, and Diftindicn in 
Religtony as well as in cqmmon Life^ and v/ill 
be content to undergo as many Labours^ 
FainSy and Self-denialsy for the fake of religi- 
ous, as for the fake of fecular Glory. There 
IS nothing fafe in Religion, but in fuch a 
Courfe of Behaviour, as leaves nothing for 
corrupt Nature to feed^ or live upon j which 
can only then be done, when every Degree 
of FerfeBion we aim at, is a Degree of Death 
to the Paflions of the natural Man. 

(38.) It may now perhaps be faid, if Rcf 
generation is fo great a Matter, if it fignifics 
the Rejioring to the Soul its fifft ptradifical 
JLright, or tfie- Renewing of the Birth of the 
Son of God in it ; furcly » fo great a 'if hinjg^ 
and Xx^niiaiiit^ within us, tnuft not only be 
known and felt, ijohen it is brought about ^ but 
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xnuA be known and felt in fome Rrangiy and 
extraordinary Manner. 

It may be anfwcrcd, firfi^ That all Man^ 
kind may in a certain and good Senfe, be 
faid to be in fome degree Sharers of this Re-». 
generation, as having in them a Seed of Life^ 
that is contrary to their corrupt Natures 
which Seed they partake of, as Heirs of the 
firft Grace, granted to Adam in the ingrafted 
Word. This firft Seed, or Light of Life, 
which lighteth every Man that cometb into the 
Worlds is the firft Seed of the New Birth ; 
which Birth ftands in this Life, as a 7ree or 
Plant in the Soil, and is only in a State of 
growing during this Life. For was the New 
Birtb^ with regard both to Soul and Body, 
ever totally finijhed in any one, he would be 
as certainly in Paradife, z.^Adam was, and 
be as much above the Power of the Elenjents 
of this World, as Adam was at his Creation. 
Secondly y All Chriftians are in a higher and 
farther State of Regeneration, by the Grace of 
Bs^tifm into the Name of the Holy Trinity. 
By Baptifm, they profefs themfelves Difciples 
of Jefus Chrift, in his Kingdom of Grace, to 
feck for Life, Righteoufnefs, and San6tifica- 
tion in him; to live by his Spiritj in Confor- 
piity to his Dodrine, Life, Sufferings and 
Peiil^) ift a Continual Rcfiftance of the Cor- 
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ruptions of their Nature, the Temptations of 
the World and the Devil. 
. This Prof effioh faithfully kept, is their Pr(?^r^ 
in the Way of Regeneration. Some only out- 
wardly make this Profeffion, and fo only have 
theNameof Chriftians. Some make itin a much 
better manner; yet being very defective in 
their Conformity to the Life and Dodlrines of 
Jefus, live and die far fliort of that Purifica- 
tion, or Renev^al of the inv^ard Man, which 
the Religion of the Gofpel propofes. 

Others renouncing all for Chrift, and fol- 
lowing his Councelsy as well as his Precepts^ ar- 
rive at high Degrees of Regeneration, and ex- 
perience fuch a Life in Chrift, or fuch a Mani^ 
fejiation of Chrift in them, as others lefs faith- 
ful to their Mafter, muft be Strangers to. 

To afk therefore by vfhztjlrange ov extraor-^ 
dinary EfFeds, the Work of the New Birth is 
to be knowfiy znd Jelt to be done in the Soul, is 
a very improper, and ufelefs Queftion. Be- 
caufe Regenaration is not to be confidered as 
a Thing, done, but a$ a State that is progrejjivt^ 
or as a Thing, that is continually doing. 

(39.) Ifit be further afkedi What are then 
the certain Marks , or EffeSis of a highly advan- 
ced Degree of Regeneration, which Chriftians 
are to look for ? - 

It may be anfwered. This Queftion is not 
ijieful : Fir/l, Becaufe there is no Obligation 
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Upon any on€, to know ahd fieJ the Height, 
or Advancement of his State. Secondlj^ Be-> 
caufe the Enquiry after faciei Kjiowlcdge> and 
inward Feeling oi it, is very,dangerous, Tbird'^ 
Ijy Becaufe it can be no hurt to any oneV Pi« 
ety and Holinefs, to take it to be Ibwer than, it 
really is, ^fiurfhl^y Beqa^ft nothing keeps tap 
ourProgrefsin the Way of Regeneration, let it 
be in NyhatDe^gref it will ioLUS, hyy^^owx cof^txnt 
Fidelity in conforming tertfee:Do6lrincs, Life, 
and Death of Jefus Chrift;. .^iffhJy^ Becaufe 
this Queftiorvdirefts, and turns. Peoples Minds 
to the feeking after certain EffeBs^ merely from 
Ideas and Defcriptions of them, when their 
Minds ihould only be fet upon the Cai^s that 
are to produce them. 

Thus, fuppofing it to be true, that an -4^* 
ance of Salvation^ or Continuance in Grace, 
was a genuine ^ffeSl of a certain Degree of 
Regeneration s Chrifliians {hould not be di- 
reded to feek for this Affurance^ as a certain 
Mark or EffeSi of fuch a Degree of Regener- 
ation, for this is directing them to feek for 
this EfFedt from their ownfeheSy and not from 
the State of their Regeneration. 

For their Minds and Imaginations will be 
naturally upon the Stretchy how to work 
themfelves up into this Pitch of Affttrance^ 
and fo it will be fomething, that they have 

' fjbized 
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feized upon by their awn PTiff, and hot re- 
ceived, as the genuine EfeSls of their State ill 
Grace. Whereas, fuppofing (but not grant-^ 
ing) this Affurance to be the proper EfFcft of 
a certain Degree of the New Birth, yet it is 
an EfFeft that is not to be fought for before^ 
ban J J but only to be received vrhen its propdr 
Caufe has produced it. 

(40.) It is a great Error, to fix any certain 
Marks or Efie6ks to fuch a Degree of Regener- 
ation 5 for its EiFeds will be various in differ-^ 
^«/Perfons, from a Variety of Caufes, both 
on the Part of God, and Man. 

The truly pious Ghriftian, in whom the 
Holy Ghoft dwelleth as in his Temple, is in- 
deed in a State of high Acquiefcence in God ; 
but he wants no more to have this Acquief- 
cence turned into an AJfurance of his own 
Mind, that he cannot fall from his State of 
Grace, than, he wants to have the Promifes 
of God made fure to him, by the Promife 
of fomejmtortalMan. 

And if it plcafes God to impriefs ftrongly 
and plainly upon his Mind, that his Salvation 
is fecured, he receives it, as he does every 
diing from ,God, with a grateful Mind ; yet 
will he not reft in it, or receive it as a Sign of 
his high Regeneration^ but rather as a Sign 
that God faw his Weaknef^ frood in need of 

it 




[79] 
It ; and fo will pafs over it, arid return to an 
bumble^ total Refignation of his whole SouU 
Spirity and Body^ both for Time and Eternity, 
into the Hands of God, through Faith in th^ 
Merits of his Saviour Jefus Chrift. 

Leaji of all can fuch a one call perempteri- 
ly iipon others, for fuch an Affurance as he 
has had, or condemn their Refignation and 
Peace in the want of it; he will be more 
afrmd of thus meddling with the Things of 
God, than of being a Bnfy-body' in other Mens 
Matters^ 

{41.) The only ufeful Queffion in this 
Matter, is this. How a Man may know that 
he is in the W^^bf Regeneration, that he is 
i^iritually alive^ znd growing m the inward 
and new Man ? 

It may be anfwered, Juft'asthe Sfafey Na^ 
/ttr^, and Life of the natural Man makes it- 
ielf to be knowny zn^felt. The Soul of Man, 
or that which is the SubjeSl both of the old 
and new Nature, is not two, but one SoiH^ 
Tlie Fire of the Soul, or iScizt fpiritual Fire 
which is the Soul itfclf, is kindled or en** 
I%htehed by the Light of the Sun i this 
iiiafces the natural Man, and from whence 
the Imagination^ Willy DefreSy Thi)ughts^ and 
Inclinations of the natural Life arife. 

The 
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The fame individual Fire-SGuly erilightcnca 
by the Son of God^ makes the true new.Man^ 
from which Soul thus enlightnedy the Imagina- 
tion^ Will, DefireSi Thoughts, and Inclinati-^ 
ens of the New Man arife. So that the fadi6 
Proofs arc to be expefted in both Cafesj the 
^iritual Man is to kno\V that he is alive in the 
fame manner, as the natural Man knows and 
feels his Life* In thefe things, in the Imagi- 
nation, Will, Defires, Thoughts, and Incli- 
nations, confifts the Life of each Nature y and 
what are more than thefe, are to be confidered 
as the outward Fruits aad EiFeds of each 
Nature. 

(42*) Now though the natural Life in all 
Men is one and th^famey yet there are under 
it Variety of Complexions ^ which makes Men 
of the fame Nature, almofl: infinitely different 
from one another. Now the Matter is juft 
thus yrith the fpiritual Man, or in the inward 
World. As many different Coipplexions arifq 
in the Soul, enlightened by the Son of God> 
as in the Soul, enlightened by the outward 
X%i&/ of this World. • 

For the outward World is but z'Gla/sy or 
Reprefentation of the inward 3 and every thing 
and Variety of things in temporal Nature^ 
muft have its Root^ or hidden Caufe^ in fomc- 
thing that is more inward • 

ii 



tt is therefore a well-grounded, and undd- 
Jnlablc Truth, that the new fpiritual Man hath 
iiis particular Complexion^ as fure as the out- 
Ward and natural Man hath. Hence it is, that 
there has been fo great a Difference, in the 
Form and (Ohara^er of the moft eminent and 
faithful Servants of God ; one could think of 
nothing but Penitence and penitential Aufteri^ 
ties, ; another all inflamed with the L(rJe df 
God, could think or fpeak of nothing elfe ; 
.^me have been driven into 2l' holy Solitude^ liv- 
ing as John thfe Baptiji^ others have been 
wholly taken up in Works of Charit/j loving 
their Neighbour even more than themfelves. 
A great Variety of this kind, ,has been always 
found amongft thofe, who. were moft truly 
devoted to God, whofe Variety, is not only 
Hot hurtful in itfelf, nor difplealing to God, 
but is as much according to his Will, and the 
Defigns of his Wifdom, . as the Difference be*. 
/twecn Chembins and Seraphins^ or the Variety 
'.of th^.Stars in the Firmaments 

Every Complexion of the inward Man, whek 

'fandified hy Ilumility^ and fuffering itfelf tl> 

be tuned, and ftmck, and moved by the Holy 

^Spirit of God, according to its particular ,F>^;jj^ 

and T//r;^, helps mightily to-increafe that Hai> 

.mony of divine Praife, Thanksgivings, and 

Adoration, which muft. arife from differei^ 

F . Injirumenti^ 
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Inflruments^ Soundsy and Voices. To condemn 
this Variety in the Servants of God, or to be 
angry at thofe who have not ferved him, in the 
Way that we have chofcn for ourfelves, is biit 
too plain a Sign, that we have not enough re- 
nounced the Elements of Selfijhnefs^ Pride ^ 
and Anger ^ 

(43.) From this Variety of Complexions 
both in the inward and outward Man, we may 
make fome ufeful Obfervations. And the firft 
may be this, that every Man whofe Com* 
plexion is ftrong in him, as to one particular 
Kind, is vehemently inclinedhto imprint the 
fame upon others, and that others of the fame 
Kind, are naturally difpofcd to catch and re- 
ceive it from him. But I (hall confider this 
Matter only with regard to Religion. Let it 
be fuppofed that Men of a certain Compkocion^ 
have taken upon them to try the religious State 
of others by thefe Queftions : Are you fure that 
you fhould be able to die a Martyr ? Do you 
find certain ftrong Refolutions, not in your 
Heady or your Brainy but in your inward Man, 
that you would not refufe a Martyrdom of any 
kind? Have you the Witnefs of the Spirit 
within you, bearing witnefs with your Spirit, 
that you are in this State ? 

Now,. it is beyond all Queftion, that an Ex^ 
amination of this Kind, or a Demand of fuch 




a Faithj can have no better Foundation than 
Complexion. Who do you think would be 
tnoft likely to come into this Faith? Firft, It 
would be thofe that were moft unlikely to keep 
it. It would be thofe who knew the leaft of 

• ^^ 

themfclves, arid whofe Piety had more of Heaf^ 
than of Light in it. It would be tbofey whofe 
outward Man was of the fame Complexion^ that 
\V2LS Sanguiney capable oizfaJfe Fire^ and will* 
ing to have the Glory of Refolutions^ and fine 
Pcrfuafions at fo eafy a Rate. Let it now be 
fuppofedi that People of another Complexion 
fhould put fuch Queftions as thefe : Do you 
know and feel that all your Sins are forgiven 
you ? Do you know when and where^ or at 
what T//»^, and in what Place^ you received 
this Forgivcncfs? Do you know 'when and 
where yon ceafed to be one of thofe Sinners 
called to Repentance ? And became one of thofe 
fVhoky that need not a Phyfician ? Have you an 
abfolute Affurance of your SalvMion, and that 
you cannot pcffibly fall from your State of 
Grace ? Now who may be thought to be the 
.moft likely to come into this Religion ? 
. ^M^ ^^^ ^^ who is deeply humble^ that 
abhors Self Jujiijication^ and truly knows the 
Fref. Grace of God. Such a one would fay, I 
believe the Forgivenefs of Si^is, v^rithas much 
^Affurance, as I believe there is a God ; I b^ 

F 2 \VCN^ 
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lieve that Jefus Chfift does now to all thofcf 

who have a true^ zndLfutl Faith in him, that 
which he did to thofe who^ believed in hifn, 
when he was upon Earth. That he forgives 
their Sins, as immediately, as certainly, as 
fully, as when he faid by an outward Voice, 
7hy Sins are forgi'ven thee. I believe that in 
this Paith lies all our Strength^ and Pojjihility 
of growing up in the inward Man, and re- 
covering that Image and Likenefs of God, in 
which we were created ; that to this Faith all 
. things are poffible, and that by this Faith, 
tcvery Enemy we have, whether he be within 
lis, or without us, may, and muft be entirely 
t)vercome. I believe, that to Repentance and 
Faith in Chrift, Salvation is made 2isjecure^ and 
as abfolutely ajfured, as Paradife was n^ade Jh^ 

wre to the Thief upon the Grofs,. by the expirefs 
Word of our Saviour. I believe that nty own 
Sins, were they greater, and more than the 
Sins of the whole World, would be wholly 
expiated, and taken away by my Faith, in the 
Blood and Lifeoi my blefled Saviour. 

But if I now want to add Jomething of my 
own to this Faith, if this great and glorious 
Faith is deJeUi'de\ ivA faves me not, till* I ran 
add my own Senfe^ and "^y own Peeling to it, 
at fuch zTimei)r Place j is not this faymg in 
-the plaincft Manner, that Paith alone canot 
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juftify me ? Is not this making this Faith in the 

Blood of Chrift defeSiive^ and infufficient to 

my Salvation, till a Self-SatisfaStiony an own-- 

PleafurCy an own-TaJiey are joined with it? 

Might it not better be faid, that Faith could 

not juftify me till it had Works, than that it 

cannot juftify me without thefe inward Work-- 

ingSy Feelings y Witnejfings of my own Mind^ 

Senfe^ and Imagin(ition ? Is there not likely to 

be a more hurtful Self-feekingy a more hurtful 

Self'-confidencey a more hurtful Self-Trujiy a 

piore dangerous Self-Deceit^ in making Faith 

to depend upon thefe inward Workings and 

FeelingSy than in making it depend upon 

outward good Works of our own ? 

Secondly^ No one who was truly reigned 

unto God in all things ^ would come into thefe 

Queftions ; for to be refigned unto God in all 

tbingSy and yet feek to be not rejigned to him, 

in thefe great Matters above mentioned, is a 

Contradidlion. 

Such a one would fay, I feek not to have an 

inward Senfe and Feeling pf the Certainty of 

thefe things, becaufc tliat would be departing 

from that pure^ entire y fully and naked Faith 

in. God, and Refignation of myfelf to him, 

which alone can juftify me in his Sight, and 

make me capable of the Operations of his 

JlToIy Spirit. He can only then, do all his good 

F 3 Pleafur:: 
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Pleafure in me, when I have no own Willy na 
Self-feeking ; this total Refignation of myfelf 
%o him, is the one only immediate Difpofitionj 
or Capability of enjoying God himfelf with z\\ 
his infinite Trcafures. Particular ImpreffionSy 
{cnGble Convi£lionSy ftrong Ta^es^ high Satis^ 
JaSiionSy though they may be often the good 
Gifts of God, yet if they are much fought for, 
or rejied in, they minifter Food to a ^iritual 
Self-lo^ej and Self-fecking, and lay fhe Foun- 
dation of Ipiritual Pride j and fo become a Wall 
of Partition between God and the SouL For 
the Soul may be as fully fixed in Sel^fhr 
nefs, through a Fondnefs of Senfible Sweet- 
iiefs, pious Motions, and delightful Enjoy- 
ments m fpiritual things, as by a Fondnefs for* 
earthly Satisfadtions. 

^ Thirdly y I^f o one, whofc Heart was truly 
touched' by a ^ure and ferfeSl Love of God, 
could come into thefe Queftions. For this 
Love cannot feck for Selfrcomfort In the An- 
fwer oiF fuch Queftions as thefe. 

Such a Perfon would fay. My Religipri cop- 
fifts in living wholly to my Beloved^ accordhig 
to his Satisfadtion, and not w own. What 
God wills, that I will ; what God loves, that 
I love; what pleafes God, that pleafes me. I 
have no defire to know any thing of myfcif, 
or to feci any thing in myfelf, biit that I anj 
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an Injlrument in the Hands of God, to bcy 'tor 
do^ zndfuffer^ according to his good Pleafure. 
I am content to know that I Iwe and rejoice in 
God alone^ that he is what he is, and that I 
am what he pleafcs to make of me, and do 
with me, 

(44^) Seeing then it appears that the truly 
bumble Man, the Man that is wholly refigned to 
God, and thc/«r^ Lover of him, are not likely 
to come into the Religion of thefe Qucftions, 
let us now fee who may be fuppofed ready to 
receive it, 

^r^y All young Perfons, whofe Faffions 
had not yet been much awakened^ or fpent 
their Fire 5 who had but little Experience of 
tbemjehesy and the Deceitfulnefs ojf their own 
Hearts 5 for every thing in their Nature, 
would help them to like, love, and obtain fuch 
an AJfurancey Strength of Convi£iiony inward 
JFeeJingy as is here required. 

Secondly y All reftlefs Self-Lovers y who were 
pncafy with themfelves, and every thing elfe, 
who could find nothing in Religion, or com- 
mon Life, that enough pleafed them ; thefe 
would be eafily perfuaded to work themfelves 
up into a Belief, that their Sins were forgiven 
them zt fuch a TimCy or that Chrift took an en- 
tire Poflcffion of them at fucb a Place. For 
i^iearing that true Religion confifted /olely in 

F 4 ^^^^ 
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this, and that they only wanted it, bccauf^ 
of tbcir want of Faith in it, they would natu-r 
rally embrace this, as the fhorteft Way to 
Comfort and Reft ih tbemjehes, in their own 
Self-'corroi£lions. 

Thirdly y All Perfonsof z f anguine^ tender^ 
and vnaginary Complexion, would be likely 
to ftrike in with ,the Religion of thefe Qjjef. 
tions. For fuch Perfons receiving eyery thing 
firongly^ and having a Power of believing and 
imagining almoft in any degree, as they pleafe, 
they would not find it hard, to comply with 
Dodrines fo fuited to their Nature, and which 
indulged that in them, which wanted mofl to 
be indulged, a fanguine Imagination. 

Fourthly y All thofe who fo blajpheme God, 
as to make him from all Eternity abfolutely to 
cleft fonie to an irrejtfiable Solvation, and ab- 
folutely to reprobate others to an vnavoidable 
Damnation. For there could be no fubfifting 
pnder fuch an horrid Belief as this, but by 
thofe, v^rho through a blirjd Partiality^ ftrong 
Biafs of Self-love^ and Self-ejleem% can work 
themfelvps up into difull AJfurance^ inward /«• 
fallibk Feelings that they are in the Number of 
the abfolutely eleded from all Eternity. 

Laftlyy Thefe Queftions are a great Bait to 
all kinds of HypocriteSy who muft find them-* 
felves much inclined to epter into a Religion^ 

where 
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where they may pafs immediately for Saints^ 
upon their own Tejiimony^ and ftand in the 
highefl Rank of Piety, and of Intereft in 
Cbrift, merely by tbeir own laying Claipi to it, 

(45') Suppofe it was to be afked Chrifliansj^ ' 
zs necejary to their Salvation, Do you believe 
and know that you have the Self-denial and 
Mortification of John the Baptijl f Have you 
an inward Convidion that you have zZeal 
equal to that of St. Paul? Have you an -4^-» 
ranci that your Love is full as bi^b as that of 
John the Evafigelifi ? That your Penitence is 
equal to that of Mary Magdalene ? 

Could tbefe Queftions, with any Warrant 
from Scripture, be put to all Chriftians, as 
Terms of their Salvation ? 

Yet there is as much Foundation in the Gof- 
pel, for putting fuchXiycftions as thefe^ and 
making the Salvation of Chriflians to depend 
upon them, as for afking them, on the fame 
Account, Wben^ and wberCy they felt their 
Sins where forgiven them ? When and were 
they felt Chrift to take an entire Poffeflion of 
them ? When and where they felt themfelvcs 
made fure of their Salvation, and incapable c£ 
falling from their State of Grace ? 

For what is all this but calling, hafteningg 
^nd ftirring up People to fcek for Self-Juffifi- 
ptiou;, aqd compelling them to tbini bigbfy^ 
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and affirm rafhly of themfclves^ in order to be 
feved ? Why might it not be as well to call 
upon them to fay, I feel myfelf as good as St. 
Paul^ as pious as St. Jobriy as to fay, I feel 
diat my Salvation is fecure^ and that I cannot 
fell from my State of Grace ? Is not this ma- 
king Faith in one's feify as good, as neceffary, 
and as beneficial to us, as Faith in Cbrijl ? 

Would it not be as well, nay better, to 
jrnake good Worlcs of our own^ neceflary to 
true Faith, than to make Self-Juftification, 
which is not a good Work, to be the very EfT- 
cnce and Perfeftion of it ? 

The Matter will not be much mended by 
faying, that this Feeling and AJJUrance is ac- 
knowledged to be die pure Gift of God, and 
. io cannot be called our own, or our own ^ufiifi^ 
cation. For if I have not this Gift of God, till 
\ pronounce it myfelf, till my wm Feeling and 
AfTurance confirms it to me, I am felf-juftified, 
becaufe my Juftification arifes, from what I 
feel and declare of myfelf. 

(46.) How ftrangely muft they have read 
the Gofpel, who can take a naked implicit 
Faith, and an humhle total Refignation of our 
Spirit y StatCy and Life^ into die Mercy and 
Goodnefs of God, to be not only zpoor and. 
imperfeSly but a reprobate State ; or that a Man 
l^as no true ^m^faving Faiths till it is an infalU 

ibk 
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ible owrt-Feelingy and Self-Affurance? What 
jnuft fuch People think of our Saviour dying 
upon the Crofs, with thcfe Words in hii^ 
Mouth; My God J my God^ ivhv haft tboufor-^ 
faken me ! Will they fay that this is a dangerous 
State ? Is the Sprit of Chrift here to be r^- 
nounced? Will they fay, that no new-born 
Chriftian can die in this Manner f Or that if 
he does, he is qot in a State gf Salvation ? 

To know no more, and to f<fek tp know no 
more of our Salvation, than we can know by 
an implieit Faith, and abfolute Refignatiori of 
ourfelves to God in Chrift Jefus, is the true 
Javing Knowledge of Chrift, and fuch as keepi 
us in the higheft Degree of Fitnefs tp receivp 
pur perfcfl: Salvation. 

(47.) I l>ope it vyill here be obfcrved, that 
I no way depreciate, undervalue, or rejedl any 
particular ImtreJftonSj ftrong Infiueiices^ de- 
lightful SenfationSy or heavenly Fore-taftes in 
the inward Man, which the holy Spirit of 
God may at times beftow upon good Souls ; I 
|eave them their juft Worth, I acknowledge 
them to be the ^ood Gifts of God, as Ipecial 
Callsy and Awakenings to forfake our Sins, as 
great Incitements to deny our^lves, and take 
up our Crofs, and follow Chrift with greater 
pourage, ' and Reiblution. 
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They may be as beneficialy and ufeful to us 

in our fpiritual Life, as other Bleflings of God, 
fuch as Projperityj Healthy happy Complexion^ 
and the like. But thcn> as out'ward BleJJinss^ 
remarkable Providences ^ religious Complexion ^ 
and the like, may be very ferviceable to awa- 
ken us, and excite our Converfion to God, 
and much afllft the fpiritual Life*; fo they 
may very eafily have a contrary. EjfFeft, lerve 
to fill us vvith Pridey and Self-fatisfaSfion^ and. 
make us efteem ourfelves, zs greater Favourites 
of God, than thofe that want them. Who 
may yet be led to a bigber Degree. of Goodnefs, 
be in a more purified State, and ftand nearer 
to God in their poor^ naked^ and dejlitute Con-r 
dition, than we in the midft of great Bleflings. 
It is juft thus with regard to thofe inward 
BleJJings of the fpiritual Life, They arc fo 
many Spurs ^ Motives ^ and Incitements to live 
wholly unto God j yet they may inftead of 
that, fill us with Self-fatisfadiiQn and Self-eJ^ 
teem^ and prompt us to dejpifi others that 
want them, as in a poor^ mean^ and reprobate 
State ; who yet may be higher advanced, and 
ftand in a nearer Degree of Union with God, 
by Humility y Faitb^ Rejignation^ and pure Love^ 
in their inwar<t Poverty and Emptinefsy than 
we who live high upon fpiritual SatisfaSiions^ 
and c/an talk of nothing, but our Feajf of fat 
things. All 
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All that I would here fay of thefe inward 

Z)eligbts and Enjoyments, is only this. They 
are not Holinefsy they arc not Piety^ they arc . 
not PerfeSiiony but they are God's gracious 
AllurementSy and Calls to feek after Holineis 
and fpiritual Perfedlion. They are not to be 
bought for, for their own fakes-, they arc 
-iiot to be prayed for, but with fuch a perfedl 
Indifference and Refignation, as we muft pray 
for any earthly Bleflifigs ; they are not to bo 
re^ed in, as the Perfeftioh of our Souls, but 
to be received as Cordials , that fuppofe u^ to 
be ficky Jainty and languijhing 5 and ought ra- 
ther to convince us, that we are as yet^^^ but 
Babes y than that we are really Men of God* 

But to demand them in others, to make 
them uneafy under the Want of them, full 
of Search and Endeavour how to conic at 
them, and fatisfied in the Enjoyment of them, 
is as great a Miftake in itfelf, and as preju- 
dicial to true Piety, as to make outward Blejf^ 
ings of Providence, Marks of Salvations "iSr 
"worldly Poverty ^ Pains y And Dijlrefsy to oe 
Proofs, that we are not bom of God. V ; *' 
. ^^ There are indeed Imprcffions and Cjjh?- 
*'* munications from God, which are m6fe*ne- 
** ceflary and efl^ential to me pious Life of the 
*• Soul, than the Imprcffions of the Sun arc 
f^ to the comf<»table Life of our outward 

'' Mao. 
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** Man. And he that prays for nothing ^I(cf 

^* but thefe divine Communications and Inr- 
<* preffions, who thinks of nothing elfci 
** trufls in nothing elfc, as abk to comfort^ 
** ftrengthen, and enrich his Soul ; he that is 
" thus all Prayer^ all Love, all Dcfirc, and 
*^ all Faith, in thefe Communications and 
^< Imprefiions from above, is juft in the fame 
•* State of Sobriety^ as he that only prays that 
" God would not leave him to bin\felf. For 
** he that is without any thing of thefe Com^ 
^< munications and Imprefiions of God upon 
*< him, is in the &me State of Death and Se-- 
" paration from God, as the Devils are," * 

Thefe Impreffions or Operations of God upon 
our Souls, are of the Eflence of Religion, 
which has no Goodnefs in it, but fo far as it 
introduces the Life^ Power ^ and Prefence of 
God into tha Soul. The praying therefore for 
Imprcflions of this kind from God, is only 
praying that we may not be left to ourfehes ; 
to pray always for thefe with Faiths and hun* 
gcr and thirft after them, is only praying ear- 
ncftly, that the Kingdom of God may come, 
itnd bis tFill be done in us. 

For the Soiil is only fo far cleanfed from 
its Corruption, fo ftr delivered from the Pow^ 
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tr of Sin^ and fo far purified^ as it has tts^ 

nounced all own Willy and own Defirey to 
have nothing, receive nothing, and be no- 
thing, but what the one Will of God chufes 
for it, and does to it. 

This, and this alone is the true Kingdom 
of God opened in the Soul, when ilript of all 
Selfiihnefs, it has only one Love^ and one Will 
in it, when it has no Motion or Dcfire, but 
what branches from the Love of God, and 
rcfigns itfelf wholly to the Will of God- 
There is nothing Evil, or the Caufe of 
Evil to ei^er Man, or Devil, but his own 
WUli there is nothing Good in itfelf, but the 
WiH of God : he therefore who wholly re- 
nounces his own Will, turns away from all 
Evil I and he who gives himfelf up wholly 
to the Will of God, puts himfelf in the Pof- 
ieffion of all that is good. 

(48.) It may freely be granted, that Con- 
^erfion to God, is often very fudden and inr 
fiantaneousy unexpectedly raifed from Variety 
Occafions. Thii§, one by feeing only a 
withered ^ree * > another by reading the 
Lives and Deaths of the Antediluvian Father Sj, 
one by hearing of Heaven, another of Hell^ 
one by reading of the Love, or Wrath of Godi 
another of the Sufferings of Chrift, may find 

him^- 
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hirtifclf, as it were, ^^//^^ into Penitence dii 
on a fudden. It may be granted alfo, that 
the greateft Sinner, may in a Moment be con- 
verted to God, and feel himfelf wounded in 
fuch a Degree, as perhaps thofe never were^ 
who have been turning to God all their Lives* 
But then it is to be obferved, that this Sud^ 
dermefs of ChatigCj or Fli^j of ConviiSion, is 
by no means of the EJfence of true Conver* 
fion^ and is no more to be demanded in our* 
feives, or others, than fuch a Light from 
Heaven, as fhone round St. Piiw/, and caft 
him to the Ground* Secondly y That no one 
is to cxpedt, or requirCi, ibat another fhotild 
receive his Converfion, or Awalfcenkig, from 
the fame Caufe, or in die fame Mjuxncr, as 
he has done, that is, that Heaveny ov Hel/^ 
or the Jujiicey or Love oi G6d, or Faith in 
Chrift, either as our Lights of our Atonement ^ 
muft needs be ^cfirji Awakening of the Soul, 
becauie it has been fo with him. I^hirdtff 
That this Stroke -of .Converfion, is not to W 
confidered, as fignifying otfr "high 'State of ^a 
Kew Birth in Chrift, or a Froisf that we arc 
t>n a fudden made New Cf^MfareSy hiit- ^f 

ft 

wc are thus fuddenly called^ and girted up to 
look after a Newnefs of Nature. F&urtbfy^ 
That this Senfibilityy or manifefi Feding.Qi 
the * Operations ' of God upon our Souls, 

which 
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. Xvlhich we have experienced in thefe firft 
Awakenings; is not to be expedted, or defir- 
cd, to go along wkh us, through the Oourfe 
of our Purification, Fjfthl^.y That Regene- 
ration, or the RenewaTof our firft Birth and 
State, is fomething entirely diftinBj from 
this fix^ fudden Csnverfion^ or G/// to Rcpen-? 
tance j that it is not a Thing done in an ///- 

^anty but is a certain Procefs^ a gradual Releafe 
/rem our Captivity and Diforder, confifting 
of feveral Stages and Degrees^ both of Death 
and Life, which the Soul muft go through, 
Jbcfore it can have thoroughly put off the old 
Man. I will not fay that this muft needs b.c 
in the fame Degree in all, or that there can- 
not be any Exception to this. But thus 
much is true and certain, that Jefus Chrift 
is our Patterriy that what he did for ue, that 
we afe alfo to do for ourfelves, or, in other 
Words, we muft follow him in the Regenera-^ 
tion. For what he did, he did, both as our 
Atonementy and Example^ his Proccfs, or 
Coorfe of Life, Temptations, Sufferings, 
denying his own Will, Death, and Refur- 
rcdtion, all done, and gone through, oa 
our Account, becaufc the human Soul want- 
ed ^c^ a Procefs of Regeneration and Re- 
demption; becaufe, only in fuch a gradual 

' Procefsy all that was loft in Adam^ could be 
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.reftorcdto us again. And therefore it is be- 
yond all doubt, that tl>is Procefs is to be 
looked upon, as the flated Method of oqr 
Purification. 

It is Vv'eli worth obferying, that our Sa- 
viour's greate/i Trials, were near the End of 
\iis Procefs or Life, that he then experienced 
thtjkarpejl Part oi our Redemption. This 
might fufEciently fhow us, that our Jirjl 
Awakem?2gs have carried us but a little way ; 
that we fliould not then begin to htfelf-ajfured 
of our own Salvation, but remember, that 
we ftand at a great Diftance from, and in 
great Ignorance of our fevcreft Trials. 

To fum ^p all in a Wprd : Nothing hath 
feparated us from God but our own Will, or 
rather our own Will is our Separation from 
God. All the Diforder, and Corruption, and 
Mala4y of our Nature, lies in a certain Fix- 
ednefs of pur own Will, Imagination, and 
Defire, wherein we live to ourfelves, are our 
own Ceiiter and Circumference, a<fl wholly 
from ourfelves, -according to our own Will, 
Iniagination, and Defires. There is not the 
fmalleft Degree of Evil in us, but what arifes 
from this Seljijlonefsy becaufe we arc thus. All 
in All to ourfelves. 

It is this Self, that our Saviour calls upon 
us to deny^ it is this Life of Selj\ thjit wc 

artt 
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^re to bate and to lofe^ that the Kingdom of 

God may arife in us, that is, that God's 
Will may be done in us, ^All other Sacrifices 
that we make; whether' of worldly Goods ^ 
Honours^ or Plea/ures^ arc but fmall Matters, 
compared to that Sacrifice and Dcftrudion of 
all Selfijhncfsy as well Jpmtual^ as natural, 
that muft be made, before our Regeneration 
hath its perfed; Work, o 

There is a Denial; of our own WilU and 
cpttain Degrees even of felf -denying Virtues^ 
which yet give no Difturbance to this Sel^ 
fjhnejs. To be humble, mortified, devout, 
patient in a certain Degree^ and to be perfe- 
cuted for our Virtues, is no Hurt to this Self- 
iflinefs % nay, fpirituaUJelf muft have all 
thefe Virtues to fubfift upon ; and his Life 
confifts, in feeing^ knowing and feeling the 
Bulk, Strength, and Reality of them. But 
ftill in all this Show, and Glitter of Virtue, 
there is an unpurijied Bottom on v/hich they 
fland, there is a Selji/hnejs^ which can no 
more enter into the Kingdom of Heaven, 
than the Groflhefs of Flefli and Blood can 
enter into it. 

What we are to feel, and undergo in 
thefe la/i Purifications ^ when the deepeji Root 
of all Selfiflinefs, as well fpiritual as natural, 
is to be plucked itp^ and torn from us, or 
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how we ftiall be able to iland iri that Trials 
arc both of them equally impofEblc to be 
known by us before-hand. 

It is enough for us to know, that wc 
hunger and tbirft after the Righteoufnefs whidi 
is in Chrift Jcfus ; that by Faith wc defire, 
and hope to be in him new Creatures ; to 
know, that the greatejl Humility ^ the mGJl 
abfolute Re/ignation of our whole felves .unto 
God, is our greatefi and bigbeji Fitnefs^ to 
ycceive our greateft and higheft Purification, 
from the Hands of God. 



F I N I S^ 
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